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Egyptian Pictures 


Which Should Have a Place in Your Library 



























THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 














The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 
egypt. 








These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 
Curses and Blessings 


URSING 1s the act of making a connection through 
which nature ghosts can cause certain evils to fol- 
low and descend upon the person who is cursed. A 
cursing often results in the creation of a being 
which calls down and precipitates upon the cursed either 
evi'!s of his own making or evils with which he may be af- 
fli: ted by the one who curses him. Ifa curse is pronounced 
it will be ineffective against the one against whom it is 
hurled, but will recoil on the one who curses, unless the one 
who is cursed has given the curser the right to affect him. 
This right and also the power is conferred by some act in- 
jurious either to the one who curses or to some third person. 
The curser may be only an instrument through which the 
demerits are drawn down on him who has wronged. The 
curse of a father and especially of a mother is ominous and 
powerful, if hurled against an evil child. The curse is so 
direct and powerful because of the blood and astral ties of 
parent and child. Likewise, the curse of a child against a 
parent who has abused and oppressed it, may be attended 
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by dire results. The curse of a discarded girl against a lover 


who has broken his troth may indeed draw his ruin upon 
him. 


The power of a curse lies in the concentration by it into 
a short space of many evils which would, in the ordinary 
course of affairs, be distributed over and be encountered 
during a much greater period of time, namely, one extend- 
ing over a life or several lives, and which evils would so be 
deprived of their crushing power. When the curse is prop- 
erly pronounced by a person who has naturally or to whom 
the maletactor has given the power of drawing these evils 
together and fastening them to him and bringing them 
down on him, then being cursed, is a terrible destiny. 

Almost every man, in the course of his life, furnishes 
enough material to make up the body of a curse. This is 
not a figure of speech. When speaking of the body of a 
curse, we speak of a reality, for a curse is an elemental be- 
ing. Its body is made up of certain evils, and these are, 
by the creation of an elemental, put into a form and organ- 
ized by the words of the curse, if they are pronounced by 
one of the two classes of persons above mentioned, that is, 
those having the power naturally, and those upon whom 
the malefactor has bestowed it by wronging them or a third 
person. 


The elemental which is created in the form of a curse 
lasts until the curse is fulfilled, and its life is in this way 
exhausted. The one who curses may receive a sudden in- 
spiration to make the curse, and then the words of the curse 
seem to flow naturally and often rythmically through his 
mouth. Persons cannot curse at will. Spiteful, mean, hate- 
ful people cannot curse at will. They may use words which 
sound like a curse, but such words have not the power to 
create the elemental. The creation of the elemental, which 
is a real curse, is possible if the conditions concur which have 
been mentioned. 


Although almost every person has on the one hand done 
enough to furnish the body of a curse, yet it will be impos- 
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sible to create the elemental if the malefactor has to his 
credit certain good thoughts and deeds, which are strong 
enough to prevent the creation of the elemental. 


Blessings 


Like as material for the body and for the creation of 
an elemental which becomes his curse, is furnished by the 
thoughts and deeds of the person cursed, so may a person 
furnish enough benign thoughts and kindly deeds, to enable 
one who has the natural gift of blessing, or who by an ex- 
traordinary act of the one to be blessed, is made the instru- 
ment for the time, to call down and give him a blessing. 

A blessing is an elemental, the body of which is made 
up of past thoughts and deeds of the person blessed. The 
elemental can be created when a suitable occasion arises, 
such as the departing or dying of a parent, or the entering 
upon a journey, or the beginning of a career. Persons who 
themselves are ailing, miserable or unfortunate, and espe- 
cially among them the old people, may call down an effective 
blessing on one who has tried unselfishly to do some good. 


In addition to the two classes of persons mentioned, 
those who have the natural gifts of blessing or of cursing, 
and those whom one’s destiny makes the fit instrument for 
hurling a curse. or bestowing a blessing on him, there is a 
class of persons who have a knowledge of laws generally 
unknown and who can thereby through the pronounce- 
ment of a curse attach one or more of the evil nature ghosts 
to a person, and so blight the life of the one cursed, or who 
can attach a good elemental to a person and so give him a 
cuardian angel, who protects in time of danger, or aids him 
in undertakings. But in all cases, what is done must be 
done according to the law of karma and can never be done 
against it. 


(To be continued) 
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CHARITY, LOVE AND BROTHERHOOD. 
By H. Rivail. 
Translated from the French by Eduard Herrmann. 


ESUS was asked by one of the Pharisees: ‘Master, 
which is the great commandment in the law?” and 
he answered: “Thou shalt love the Lord thy God 
with all thy heart, and with all thy soul, and with all 

thy mind. This is the first and great commandment. And 
the second is like unto it, “Thou shalt love thy neighbour 
as thyself.” (Matthew XXII., 36-39.) And in St. Luke, VL, 
31., he says: “As ye would that men should do to you, do ye 
also to them likewise.” 


To love his neighbor as one’s self and to do to others as 
we would like to have them do to us, is the most complete ex- 
pression of charity, for it embraces all our duties toward 
others. Wecannot havea safer guide in this regard than to 
take as a rule for our conduct the advice of Jesus, which is 
also that of other great teachers of antiquity, to do to others 
as we wish they would do to us. With what right can we 
expect of others more kindness, tolerance, benevolence and 
devotion than we are willing to give them? The practice of 
these maxims destroys egotism, the fearful enemy of man- 
kind. If people would take them as their rule of conduct 
and as the basis of their social institutions, true fraternity 
would be known and practised everywhere, and peace and 
justice would reign in the world. Hate, discord, quarreling, 
would have to make room for love, brotherhood and actual 
benevolence. 


Jesus, in saying that we should do to others as we de- 
sire to have them do to us, condemns all material and moral 
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prejudice against others, every violation of their interests; he 
prescribes to respect the rights of everyone as we desire to 
have our rights respected; he also commands the fulfillment 
of our duties towards the family, the society, the authorities 
and to each single person with whom we come into contact. 
That this was his meaning is distinctly seen in the answer 
which he gave to the ensnaring question of the Pharisees: 
“Is it lawful to give tribute unto Caesar or not?” and he 
answered: “Render therefore unto Caesar the things which 
are Caesars,’—which means that we should be just to all, 
and to act toward them according to the law of love, which 
alone can preserve peace and good will among men. Love 
comprehends the doctrine of Jesus in its entirety, for it is 
the highest and noblest feeling of the human heart and al- 
ways indicates the progress accomplished by any individual. 
In his lower states of development man has only instincts; 
a little later those instincts become sensations, which are 
often tainted and depraved; but when he is enlightened and 
purified by suffering or teaching, the sensations are trans- 
formed into sentiments, and the most exquisite sentiment is 
love—not love in the vulgar sense of the word, but that in- 
terior sun which condenses and unites in its glowing focal- 
point all the superhuman aspirations and revelations. The 
law of love replaces the personality through the fusion of 
all beings, it destroys the social miseries. How happy is 
he who entirely forgets himself in the ardent love for his 
brothers in suffering! How happy is he who loves, for he 
neither knows the distress of the soul nor of the body; his 
burden is light and he lives like one transported beyond him- 
self. When the Master spoke this divine word, “Love,” it 
made the people shiver, and the martyrs, drunk with hope, 
descended into the arena to die. 


There is another word in the divine alphabet which is 
now spoken to the world and which shall lift the stones from 
the empty tombs—Reincarnation, the victor of death, which 
reveals to the dazzled man his intellectual heritance. It 
does not lead him to eternal damnation, it leads him now to 
the conquering of his own lower nature, it elevates him, it 
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transfigures him, it leads him to perfection. For a long 
time blood has triumphed over the spirit; now the time has 
come when the spirit shall triumph over matter, that means 
disentanglement from the bonds of matter. I said that in 
the beginning man has only instincts. It follows that he 
who is dominated by his instincts is nearer to the beginning 
than to the final aim. In order to reach our aim it is neces- 
sary to conquer the instincts for the benefit of the senti- 
ments; that means to perfect them by suppressing the latent 
germs of matter. Instincts are the germinating embryos 
of sentiment, they carry in themselves progress, as the 
acorn hides in itself the oak, and the least advanced beings 
are they who do not lay aside their chrysalis and remain the 
slaves of their instincts. Like a field, the spirit of man has 
to be cultivated; all the future wealth depends on the pres- 
ent labor, which—more than terrestrial goods—brings our 
glorious elevation. When you really understand the law of 
love which unites all beings, you will see and find in it the 
lovely enjoyments of the soul which are the preludes of the 
heavenly joys. The essence of love is divine and from the 
first to the last do we possess, in the depth of our heart, the 
spirit of this sacred fire. Many times have we been able to 
verify the fact that the most miserable, the lowest, even the 
most criminal human being has for another being or object 
a strong and ardent affection, in spite of all obstacles which 
tend to diminish it. Sometimes this affection reaches sub- 
lime proportions. I say, this affection is lavished on a being 
or on some object, because there are persons who sometimes 
waste the treasures of love, of which their heart is full to 
overflowing, on animals. or plants or even on inanimate ob- 
jects. Those misanthropes complain about humanity in gen- 
eral; they resist the natural inclination of their soul, which 
is anxious to find affection and sympathy; they degrade the 
law of love to a state of instinct. But whatever they may 
do, they cannot suffocate the living germ of love which God 
has planted in their heart ; this germ grows and develops with 
morality and intelligence, and, although often stifled by 
egotism, it is the source of those holy and sweet virtues 
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which alone can call into existence sincere and lasting affec- 
tions, and which help us to surmount the steep and rough 
path of human existence. 


There are some people who do not like the idea of rein- 
carnation because they are jealous, fearing that others may 
be favored with the affectionate sympathies of those which 
they now love. Poor brothers! It is your affection which 
makes you egotistic; your love is restrained to an intimate 
circle of relatives or friends, and to all the others you are 
indifferent. In order to practice the law of love as God un- 
derstands it, you must by degrees learn to love all your 
brothers without any preference. The task is difficult and 
requires a long time, but it can be fulfilled. God, wills it so 
and this law of universal love is the most important teaching 
which you have received, because it alone will be able to kill 
one day the egotism in whatever form it may present itself. 
There is not only a personal egotism but also an egotism of 
the family, the caste, the nation. The Master Jesus has 
said: “Love your neighbor as yourself’—now what is the 
limit of our neighbors? Is it the family, the religious sect 
or the nation? No, it is the whole of humanity—all men are 
our neighbors, our brethren, and unless we love them all, we 
can have no peace on earth. In the superior worlds it is 
mutual love which harmonizes and directs the advanced 
souls who people it; and our planet, which is destined to a 
decided progress through social transformation, shall soon 
see the sublime law of love, the reflection of divinity, prac- 
tised by all its inhabitants. 


The effects of the law of love are, the moral ameliora- 
tion of the human race and the happiness of human life. The 
most obstinate and vicious will have to reform when they 
see the benefits produced by this practise. “Never inflict on 
others what you do not want to have inflicted on you; but 
on the contrary do all the good to others which it is in your 
power to do.” 


Do not believe in the sterility and callousness of the 
human heart; it can be touched, even against its will, by true 
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love. This is a power which cannot be resisted, and it is 
true love which vivifies and fructifies the germs of all vir- 
tues latent in the human heart. The earth, this place of 
ordeal and exile, will be purified by the sacred fire of love, 
and it will then see practised charity, humility, patience, 
fidelity, resignation, self-denial and sacrifice, all virtuous 
daughters of love. Do not forget the words of John, the 
favorite disciple of the Master, who, when infirmity and old 
age prevented him from preaching, always repeated the 
sweet words: “My little children, love each other.” My 
dear brothers, do not forget this lesson; to practice it is diffi- 
cult, but the soul will be immensely benefitted by it. ‘Love, 
that you may be loved.” This thought is so just that you 
may find in it that which consoles and calms the pain of 
every day—nay more, by practising this wise maxim you so 
elevate yourself above matter that you become spiritualized 
before you lay aside your physical body. By developing the 
powers of your immortal soul you get an understanding of 
the future and the certainty that you get nearer and always 
nearer to God, which means the fulfillment of all the aspir- 
ations of your soul. By thus rising constantly higher, your 
judgment will not be influenced by material thoughts, you 
will not condemn your neighbor or unkindly criticise him— 
leaving all this to him who alone is perfect justice. To love, 
in the true sense of the word, is to be loyal, kind, honest, con- 
scientious against others and to do unto them what you 
would like to have done to you; to develop in yourself that 
fine feeling for the suffering of others which enables you to 
bring the right kind of consolation or mitigation to your 
brethren, to consider the great human family as your own, 
for that family you will find again at a certain period, in 
more advanced worlds and the souls which compose it are, 
like you, children of God, who have the mystic sign on the 
forehead, showing that they are worthy to be elevated to 
divinity. This is the reason why you cannot refuse to give 
to your brethren that which God has liberally given you; 
remember how happy you would be if you should receive it 
in your need. Wherever you see suffering give at least a 
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word of hope, of sympathy—that you may become all love, 
all goodness and justice. 


Do not doubt that the wise saying, “Love, that you may 
be loved!”’ will gain adherents. It is revolutionary, it is true, 
it points to the road of progress, which is fixed and un- 
changeable. Do you not see that humanity has already 
changed, that it is better than a hundred years ago, that it 
is now able and willing to accept many new ideas of freedom 
and brotherhood which in former times, it would have re- 
jected? Just so willit accept in a hundred years those ideas 
which today are not yet able to enter the brain. What is 
just and noble, brotherly and unselfish, is divine; the soul of 
man is divine, consequently it cannot forever reject that 
which is in itself like the seed in the ground. It needs only 
the warming rays of the sun to grow, and the warming rays 
in a spiritual sense are love and brotherhood. Let that sun 
shine, and the incarnated spirits will understand each other, 
feel with and for each other. They will unite in order to 
learn how injustice and all the causes of misunderstanding 
among the people of our earth can be abolished. Then will 
the great miracle of the future happen, the reunion of all the 
material and spiritual interests of humanity, through the 
application of that maxim now well understood: “Love, that 
you may be loved.” 


Now if it is the principle of charity to love his neigh- 
bor, it is the sublime application of this principle to love 
his enemy, for this virtue is one of the greatest victories 
gained over the egotism and the pride. But in general the 
word love is misunderstood in this connection. When 
Jesus said, “Love your enemy,” he did not mean to teach 
that we should have the same tender feeling for our enemy 
which we have for a brother or a friend. Tenderness pre- 
supposes confidence, and that we cannot have in one of 
whom we know that he has evil designs against us; one can- 
not have with him the effusions of friendship, because one 
knows that he is likely to abuse them. Between persons 
who mistrust each other the sympathetic feelings which ex- 
ist between those who have a communion of thoughts are 
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impossible, and in meeting an enemy nobody can feel the 
same pleasure which he has when he sees a friend. The 
feelings of aversion or of sympathy are the results of a phys- 
ical law: the assimilation or repulsion of emanations. Evil 
and hurtful thoughts produce a fluidic current whose im- 
pression is harmful, while good and benevolent thoughts 
envelop us with an agreeable affluence; herein consists the 
difference of sensation which we experience at the approach 
of a friend or an enemy. To love his enemies can therefore 
not mean that we should not make any difference between 
them and our friends, that we should give them the same 
place in our heart, which would be very difficult indeed. But 
it means that we should feel no hate, no animosity, no desire 
of revenge against them. It means that we should forgive 
unconditionally the evil which they have done us; that we 
should never be an obstacle of reconciliation; that we should 
wish them good instead of evil; that we should feel happy 
if good fortune comes to them; that we should lend them 
a helping hand when they are in need; that we should ab- 
stain in words and actions from hurting them; in short, that 
we should return good for evil, and without the intention of 
humiliating them. He who can do this fulfills the com- 
mandment: “Love your enemies.” 


Opposed to the law of Love is Egotism, that greatest 
scourge of humanity which arrests all moral progress. It 
has to disappear from the world, and those who really love 
humanity have to direct their weapons, their strength and 
their courage against egotism. I knowingly say their cour- 
age, because it is needed more in overcoming the egotism of 
self than that of others, and that is the first step in this fight. 
May each one of us take great care to banish egotism from 
his heart, this monster which feeds from all intelligences, 
this child of haughtiness and pride which is the cause of 
all the misery in our lower world. It is the negation of 
charity and consequently the greatest obstacle to the happi- 
ness of man. Jesus has given you the example of charity, 
and Pilate, that of egotism, because he, knowing that Jesus 
was innocent, condemned him all the same for fear that be- 
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ing just might hurt him politically—and how many do the 
same in our own time? It is just this antagonism between 
charity and egotism, the penetration of this poison into the 
human heart, which prevented Christianity from accom- 
plishing its mission. It is the duty of those who have re- 
ceived the higher teaching, to extirpate this evil, so as to 
enable Christianity to develop all its power in order to de- 
stroy the obstacles which egotism puts in the way of true 
progress. Chase egotism and let it disappear in the bottom- 
less pit, for it is time that humanity puts on the white robe 
of virility—which can only be done if we chase egotism first 
from our own heart. 

Charity would be practiced more if humanity were 
united by brotherly love, but this is impossible as long as 
our heart is mailed with egotism and insensible to the suf- 
fering of others. Rigidity kills the good sentiments. The 
Christ did not reject anyone; the adulteress, the criminal, 
all who came to him were helped and comforted; he never 
thought that his reputation could be made to suffer by those 
deeds of charity. When shall we, who call ourselves Chris- 
tians, begin to imitate him? If charity should reign on 
earth the evil-doers could have no power, they would flee 
and hide themselves, because everywhere they would find 
themselves out of place; thus evil would disappear. Believe 
this and be a good example yourself. Be charitable toward 
everyone without distinction. Take care not to see those 
who regard you with disdain and haughtiness, and leave 
the judgment to God and his wise and just law. Egotism is 
the negation of charity; no rest, no order, no security 1s 
possible in society without charity. When egotism and 
pride shake hands then the craftiest will always take ad- 
vantage, the holiest affections will suffer and the happiness 
of families will be destroyed. But charity alone does not 
suffice to maintain among men the social order which is 
necessary for their happiness. True charity is not possible 
without the belief in God and another life. It is true that 
we find generous impulses in persons without religion, but 
that astute charity which culminates in self-abnegation, in 
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sacrifice of all personal interest, can only be inspired by that 
firm belief which empowers us to carry the cross of this 
physical life with courage and perseverance. 


The man who is greedy for sensual joys lives in illu- 
sions about the purpose of life; he holds that he is allowed 
to do that which makes him happy. True, God has created 
us in order to be happy in eternity, which is only possible 
if we are morally perfect, and terrestrial life serves best 
for our moral perfection because it teaches us to make use 
of our organs, our intellect and of the material world. Not 
only the manifold vicissitudes of life but also the diversity 
of our inclinations, desires, necessities can become means for 
progress and perfection if we practice charity and brother- 
hood, for only through concessions and mutual sacrifices can 
we maintain the harmony among elements so widely differ- 
ent. It 1s quite correct to say that happiness is the ultimate 
destiny of man in this world of ours, but only if we look for 
happiness in that which is good, wise, true and not in mate- 
rialenjoyments. The history of Christianity speaks of mar- 
tyrs who went joyfully to a cruel death; today it is not nec- 
essary for a Christian to become a martyr and to sacrifice 
life and limb. All we have to do is to sacrifice our egotism, 
our pride, our vanity, and we shall succeed if we have char- 
ity and believe in God and immortality. True charity is the 
highest teaching given to the world, because a real brother- 
hood can only exist among the disciples of this doctrine. We 
must love the unhappy ones as well as the criminals, re- 
garding all as children of God to whom forgiveness and 
compassion is granted as soon as they repent. Have not 
all of us sinned against the law and are not many of us more 
culpable than the poor ignorant criminals who never re- 
ceived the sublime teaching of eternal justice and of rein- 
carnation? Do not judge, my dear friends, for the judg- 
ment which you now give will be more severely applied to 
vou when the time of reckoning comes. Many actions which 
the world considers only as light faults are crimes in the 
eye of God, because He reads in the heart of man and there 
sees the hidden causes of our sins. True charity does not 
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consist solely in the alms which we give, nor in the words 
of consolation which we speak. God asks more of us; He 
wants at all times and in all things our good will, our benev- 
olence, given to all creatures, and especially to the sinners 
who are badly in need of compassion and whom a word of 
love, of consolation, of encouragement, could possibly bring 
back to the Master. 


The time is near at hand when the great fraternity shall 
reign on our globe; the law of brotherly love which Christ 
taught will guide all men, for they will learn by suffering 
that it is their only hope in this desert of egotism, the only 
guide which can lead the souls to happiness. Love each 
other like the children of one father; do not make any dif- 
ference between the poor and the rich, the happy and the 
unhappy ones; do not despise anyone, all are equal before 
God. He allows the great criminals to be among you that 
you may learn from them. The time will come when this 
kind of teaching will no longer be necessary, and then the 
impure spirits will be dispersed in the inferior worlds 
whereto their desires and inclinations draw them. ‘To the 
sinners and criminals we must give our thoughts, our pray- 
ers; that is true charity. It is wrong to say of them: “They 
are miserable creatures, unworthy to live on our earth, even 
capital punishment is too good for them.” 


Do not speak thus; think of the Master; what would He 
say if such an unfortunate man were brought to Him? He 
would pity him, He would consider him as a sick and un- 
happy man, He would shake hands with him, console him, 
speak loving words to him and touch his heart by compas- 
sion. If you are unable to do this yourself then at least 
pray for him, assist and comfort his spirit by your loving 
thoughts; it is not impossible that he may leave our earth 
without hate for anybody, and with peace in his soul. Re- 
member that he is your brother like the best of men, that his 
erring and revolting soul was, like yours, created for the 
purpose of perfecting itself—help that soul to rise from the 
mire of earthly corruption and to long for a better and purer 
life. Do not forget that such a longing must have the great- 
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est and far reaching consequences, especially in the last mo- 
ment of his life, when all the past and forgotten incidents 
pass before his consciousness. The criminal in recognizing 
his errors and repenting of them, shapes his future destiny 
and causes himself to be reborn in circumstances which en- 
able him to become a better man. Charity, Love and broth- 
erhood are the three virtues which we ought to practice as 
long as we live—they alone are able to transform our selfish 
world and to make it a fit place to live in. 
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THE SECRET DOCTRINE OF THE TAROT. 
By Paul F. Case. 
CHAPTER III. 


HE original form of the letter Beth was probably 

a crude picture of an arrow-head. It is unmistak- 

able in the Phoenician alphabet, and the form used 

on the Mesha Stone is but slightly different. In 

modern Hebrew, of course, all resemblance to the early 

hieroglyphic has been lost, as the square letters employed 
today are of comparatively recent invention. 

Perhaps the first idea that will be suggested to most 
people by an arrow-head is sharpness. ‘Then, since every 
Hebrew letter stands for a kind of consciousness, Beth must 
be a sign of mental acuteness, or penetration. It represents 
the sort of intelligence that manifests itself in quick percep- 
tion, accurate observation, keen discernment, sagacity, and 
the like. 

An arrow-head, moreover, is a point, denoting position. 
In logic “position” means affirmation or assertion, as when 
we speak of “the proof of a position.” The same word sig- 
nifies “place,” or “locality,” and from this a third meaning— 
arrangement, implying order—is derived. Beth, then, rep- 
resents afhrmative mental activity, limiting its operation 
to a definite locality, and exercising itself in establishing 
order. 





Hence Beth also suggests initiative, direction, control, the 
concentration of energy ina particular field, and its speciali- 
zation in definite forms. This idea of concentration is insep- 
arable from the original form of the letter. The word “con- 
centrate”’ is derived from the Greek kentron, an arrow- 
point. The same Greek word also means the point around 
which a circle is described, which shows that it implies the 
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very notions of definite locality, order, that we have just 
been considering. 


Because Beth denotes affirmative mentation, finding out- 
let in positive mental states, and specializing the Universal 
Intelligence in particular ways that realize definite aims 
within a limited field, it is a sign of Volition. To Will, ac- 
cording to the Kabbalah, all other modes of manifestation 
are subordinate. Hence the Sepher Yetzirah says Beth 
stands for the direction Above, to show that it corresponds 
to what Hindu teachers call the “superior nature” of Spirit. 


The implicits of the letter-name are closely related to 
those connected with the hieroglyphic. Beth means “house,” 
suggesting inclosure, limitation to a special field, definite 
locality, and so on. Asa house is the dwelling of its owner, 
so is the kind of mental action related to Beth the abode of 
Spirit, because it centers the Cosmic Mind in a particular, 
local expression. 


Houses, moreover, represent architecture, the art to 
which we owe many of the fundamental discoveries in 
geometry. (Here we may note that a point, or kentron, is 
the beginning of all geometrical matter). The connection 
between geometry and architecture is especially emphasized 
in the written work of Freemasonry. To demonstrate the 
close correspondence between these Masonic ideas and the 
Kabbalistic doctrines illustrated by the Tarot card we are 
now studying, let me quote a passage from George Simons’ 
“Standard Masonic Monitor,” which says: 


“By geometry we may curiously trace Nature through 
her various windings to her most concealed recesses; by it 
we discover the power, wisdom, and goodness of the Grand 
Artificer of the Universe, and view with delight the propor- 
tions which compose this vast machine; by it we discover 
how the planets move in their respective orbits, and demon- 
strate their various revolutions; by it we account for the re- 
turn of the seasons, and the variety of scenes which each 
season displays to the discerning eye. Numberless worlds 
are around us, all framed by the same Divine Artist, which 
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roll through the vast expanse, and are all conducted by the 
same unerring law of Nature. 


“A survey of Nature, and the observation of her beautt- 
ful proportions, first determined man to imitate the divine 
plan and study symmetry and order. This gave rise to so- 
cieties and birth to every useful art. The architect began 
to design, and the plans which he laid down, being improved 
by time and experience, have produced works which are the 
admiration of every age.” 


The mental activity formulated in geometry is one that 
examines and investigates, engages in research, collects 
facts, and classifies them. It analyzes phenomena, to find 
the laws they represent. It puts questions to nature, finds 
the answers by patient investigation combined with induct- 
ive reasoning, and applies the knowledge so acquired in prac- 
tical ways that are an improvement upon natural conditions. 


The result of all this work is Understanding. The Kab- 
balists call our attention to this when they make the path 
corresponding to Beth originate in Kether, the Primal Will, 
and complete itself in Binah. For Binah is the Hebrew term 
for Understanding. 


The student who is really in search of more light should 
not fail to observe that Kether is an androgyne Sephirah, 
while Binah is feminine. The results of the mental activity 
attributed to Beth are feminine, or reproductive. At the 
same time, the activity itself is masculine, for its main char- 
acteristic is initiative and so the Tarot picture that symbol- 
izes it is a figure of a man. 


The name of the path joining Kether and Binah is Intel- 
ligence of Transparency. That which admits the free pass- 
age of light is transparent. A transparent mode of con- 
sciousness, therefore, must be one that gives unobstructed 
passage to the light of the Universal Mind. Thousands of 
years ago the wise learned that this light passes most read- 
ily into the sphere of personal consciousness when, by an act 
of will, the mind is concentrated upon a single idea, to the 
exclusion of all other impressions. Pantanjali, in his Yoga 
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aphorisms, compares the mind that has been brought to this 
one-pointed state to a transparent jewel. 


The Sephirah Binah, in which Intelligence of Transpar- 
ency completes itself, is the seat of Sanctifying Intelligence. 
Thus the Kabbalah teaches that Understanding is what sanc- 
tifies us. To sanctify is to make free from sin. The Bible 
says that sin is the transgression of the law, or action con- 
trary to the established order of nature. The only way to be 
free is to arrive at understanding of the natural order. And 
concentration is the only method that will bring us to under- 
standing. 


The mental activity symbolized by Beth is not creative, 
but constructive. It adds nothing new to nature, but sim- 
ply combines what already exists in novel ways. Hence the 
Sepher Yetzirah tells us that Beth is the sign of Life and 
Death. For all construction involves destruction. The 
forms that are owe their existence to earlier forms that have 
passed away. 


Beth also corresponds to the planet Mercury, and there- 
fore indicates the spiritual principle personified in Egypt as 
Thoth and in Greece as Hermes. In Hebrew Theosophy the 
same principle is represented by the angel Raphael, one of 
the Seven Spirits of God. His name means “healing of 
God,” he is described as the instructor of man, and in the 
apocryphal Book of Tobit he shows Tobit how to exorcise a 
demon. In like manner Thoth-Hermes-Mercury is the 
founder of the Hermetic art which, in its development as 
modern chemistry, as well as in its older version, alchemy, 
is primarily concerned with the healing of disease and the 
perfection of life. Thoth was the oracle of the gods, the 
measurer of time, and the inventor of numbers and writing. 
Thus he is closely related to the other meanings of the letter 
Beth. 


The Tarot trump corresponding to Beth bears the num- 
ber 1. As its geometrical correspondence is the point, this 
number denotes all the ideas we deduced from the hiero- 
glyphic form of the letter, such as location, concentration 
(which is “one-pointedness”’ ), and the like. 
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The number 1, besides denoting unity, singleness, and 
individuality, implies solitude, seclusion, or privacy. Hence 
it is the mathematical sign of magic, the Hidden Science, 
kept from the multitude because only the few can grasp it. 
The Emerald Table of Hermes, one of the earliest magical 
documents, begins with the affirmation, “All things are from 
One.” The very heart of magical philosophy and practice 
is this doctrine of the essential unity of all things. It is re- 
peated again and again in the Bible, which begins by saying 
“In the beginning, God;” throws more light on the question 
by declaring that God is One; and completes the revelation 
in the sentence, “God is Spirit.” Who knows the meaning 
of these three statements knows the essence of all scrip- 
tures. But by “knowledge” I do not mean intellectual as- 
sent. The only way anyone really knows the truth of these 
three statements is by following the ancient way that makes 
of the mind a transparent jewel through which the light of 
Divine Wisdom, shining into the house of the soul, perfects 
the understanding. 


To return to the number 1, we find these meanings as- 
signed to it in Sepharial’s “Kabbalah of Numbers”: “Mani- 
festation, assertion, positive and active principle; Logos, the 
manifestation of the Infinite and Unmanifest; Ego, self- 
assertion, positivism, egotism, separateness, self-hood, isola- 
tion; distinction, self-reliance, dignity, and rulership.”” The 
Logos is Christ, Adam-Kadmon, or Thoth. The close rela- 
tion between the other implicits and those connected with 
Beth is obvious. 


The title of the card is The Magician. The central fig- 
ure is one of the magi, skilled in the art of producing effects 
by mastery of the secret forces of Nature. The foundation 
of his art is the Hermetic axiom that all things are from one, 
that all forces are manifestations of a single energy that, in 
its essence, is pure Consciousness. This energy, we have 
seen, comes into the world as the light and heat of the sun. 
The Magician, therefore, symbolizes the kind of conscious- 
ness that enables us to control the various manifestations 
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of the solar force, and direct them so as to bring about defi- 
nite, pre-arranged results. 


The symbolism of the picture bears out all the implicits 
of the letter, number, and name. The central figure is the 
personification of intense concentration. His glance is fixed 
on the table before him. On this are spread the implements 
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of his art. His right hand, holding a wand, is raised heaven- 
ward. The extended forefinger of his left hand points to 
the earth. Over his head is the lemniscate symbol of Spirit. 
His tunic is white, girdled with a blue serpent biting its tail. 
The outer garment is red. He stands alone in a garden, in 
which roses and lilies are growing. 
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The wand in his right hand is what Eliphas Levi calls 
“the Verendum of the magus.” It is a material agency that 
enables the adept to concentrate the cosmic energy. It is 
not a natural product, but something modified by art. The 
magician has made it himself, and it bears witness to his 
knowledge and skill. Occult students who understand the 























NEW TAROT. 


Yogi teaching about Ojas, which is transmuted, by constant 
practice of continence and purity, from the nerve-currents 
that ordinarily energize the reproductive organism, will see 
the meaning and force of the wand-symbol. 


Others not so far advanced will have no difficulty in 
grasping the main idea that by a definite process, combining 
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science and art, and employing a physical instrument repre- 
sented by the wand, power may be concentrated, or drawn 
down into the limited field of personal consciousness from 
the exhaustless, all-pervading Source of all energy. This in- 
visible Source, in every part of the world, is represented by 
the sky, toward which the Magician raises his wand. It will 
not escape the attentive reader that here is also some in- 
timation of the spiritualization of a material agency, in that 
the wand is raised from earth toward heaven. 


The left hand, pointing downward, communicates the 
power drawn from above to the earth, which represents the 
visible, material plane. The pointing finger denotes atten- 
tion. We point in just this way to single out a particular 
person in a crowd, or one object among many. Aim, purpose, 
concentration, and all the rest of the ideas that we have 
found related to Beth, are therefore suggested by the 
Magician’s left hand. 


The figure eight, placed horizontally over the adept’s 
head, confirms our attribution of this picture to Thoth, for 
it is known that the ancients considered this number an 
emblem of Hermes, the reformer, pathfinder, regenerator, 
and awakener of sleeping minds. In his “Pictorial Key to 
the Tarot,’ Mr. Waite reminds us that “Christian Gnostic- 
ism speaks of rebirth in Christ as a change ‘unto the Og- 
doad.’”’ He also says: “The mystic number is termed 
Jerusalem above, the Land flowing with Milk and Honey, 
the Holy Spirit, and the Land of the Lord. According to 
Martinism, 8 is the number of Christ.” 


Now what Christian mystics mean by rebirth in Christ 
—symbolically termed entry into Jerusalem (lit. “possession 
of peace”), the capital of the Land flowing with Milk and 
Honey—is, I take it, exactly what the Hindu Yogis are talk- 
ing about when they speak of Samadhi, the superconscious 
state of the illuminated seer. This state is attained as the 
result of a definite system of exercises, by which the coiled- 
up energy in the sacral plexus (which is the nerve-center 
that energizes the reproductive system) is made to rise 
through a fine canal in the spinal cord. As the current of 
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force rises—and it must be remembered that this is a physi- 
cal force transformed in the body from solar force stored up 
in food—it energizes other great nerve-centers, causes 
physiological changes in the body of the Yogi, and unleashes 
latent psychic powers. When it reaches the brain Samadhi 
is attained, and the Yogi is completely free from illusion, 
and gains absolute control over all conditions of environ- 
ment, so that he can perform works of power that the 
ignorant call miracles. 


The relation of all this to the sign of the Holy Spirit is 
that this symbol is a crude picture of a cross-section of the 
spinal cord. “If we take the figure eight horizontally (@ ) 
there are two parts, and these two parts are connected in the 
middle. Suppose you add eight after eight, piled one on top 
of the other, that will represent the spinal cord. The left is 
the Ida, and the right the Pingala, and that hollow canal 
which runs through the center of the spinal cord is the 
Sushumna.” (Vivekananda, “Raja Yoga,’ Chapter iv.). It 
is by controlling the Ida and Pingala nerve-currents, and by 
sending the current of coiled-up energy through the Sus- 
humna that the Yogi reaches his goal. All his practice is 
based on concentration; it is all directed to the mastery of 
solar force; and it begins by exercises having for their espe- 
cial object the transmutation of nervous-energy which, in 
ordinary men, is given no outlet save in the reproduction of 
the species. 


The Magician’s white tunic, like that of the Fool, sym- 
bolizes Sattva, or light, and the red robe denotes Rayjas, or 
activity. The Magician has no black garment, for he repre- 
sents definite, accurate knowledge, unmixed with illusion. 
But the garden in which he stands corresponds to the Fool’s 
black robe, which, you will remember, was embroidered in a 
floral design. 


The Magician wears the red of action, for he typifies a 
kind of consciousness that generally seeks to express itself 
in practical endeavors for the betterment of conditions. The 
reader will observe, however, that the red robe is unfastened, 
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and may be slipped on or off at will. The Magician can en- 
gage in action, or refrain from it, as he chooses. 


The table is a limited area, symbolizing what psy- 
chologists call the “field of attention.” It also suggests ar- 
rangement, classification, regulation, or placing in order, for 
all these words imply what is meant by tabulation. The 
table is the Magician’s work-bench. Like an architect’s 
trestle-board, it helps him to make his plans and work out 
methods for arranging his materials. 


To classify facts, to discover the laws behind facts by 
inductive reasoning, and to apply those laws in new ways, 
the phenomena we seek to understand must be brought with- 
in a comparatively narrow field of consciousness. This field 
is elevated, so to speak, above the general sensory awareness 
which is the foundation for all our mental processes. This 
is the truth implied by the symbolism of the table. 


The implements are the familiar suit-emblems of the 
minor trumps. Besides the meanings given in Chapter 1, 
we may note that these four objects, being symbols of the 
occult elements, also represent the four orders of elemental 
spirits. The wand corresponds to the sylphs, the cup to the 
undines, the sword to the salamanders, and the pentacle to 
the gnomes. These elemental spirits are subject to the con- 
trol of the trained will, which can produce many remarkable 
results through their agency. For more light on this sub- 
ject see Eliphas Levi, Paracelsus, and that curious occult 
volume, “The Count de Gabalis.”’ 


The suit-emblems also denote the four things required 
to maintain physical existence; air (wand), water (cup), 
solar force (sword), and food (pentacle). The body is built 
from these elements and sustained by them. Intelligent use 
of these life-essentials is the basis of right action, and intelli- 
gent use is primarily orderly and systematic. 


Students of Hindu philosophy will recognize the corre- 
spondence between the four emblems and the four Tattvas 
derived from the primordial Akasha. The wand denotes 
Vayu, the subtle principle of touch. Vayu has the property 
of locomotion, so the staff of the pilgrim correctly represents 
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it. Apas, the gustiferous ether, is contractile, and therefore 
corresponds tothecup. The sword, as an emblem of radiant 
energy, is related to Tejas, the principle of sight, since light 
enables us to see. Tejas is expansive, so that the sword, 
which is the means relied upon, even in this enlightened age, 
to expand the limits of a nation’s territory, is a true symbol 
of this Tattva. The pentacle denotes Prithivi, the principle 
of smell, for smelling is due to the impingement of micro- 
scopic particles of the thing smelt upon the nerve-terminals 
in the nose. Cohesion is the property of Prithivi, and this 
also is implied by the magic pentacle or talisman. 


Because it is primarily an inclosure, the garden typifies 
definite locality. The word “garden,” in fact, comes from 
the Anglo-Saxon geard, akin to the Old High German gart, 
an inclosure, the Icelandic garthr, yard, or house, and the 
Greek chortos, an inclosure. Thus the garden in this pic- 
ture refers directly to the letter Beth. 


It also implies horticulture, which, as a branch of agri- 
culture, is a specialization of the general activity represented 
by the Fool, since the latter is related to agriculture through 
its correspondence to the letter Aleph. Here, once more, as 
in the embroidered black garment of the Fool, is an intima- 
tion that the laws of growth and evolution on every plane 
are exemplified in the laws of plant life. 


The garden is the field of the Magician’s labors, the ob- 
ject of his regard, and the reciprocal principle that responds 
to his initiative. It is the Non-Ego, the “inferior nature” of 
Spirit. Hindu teachers, who call it Prakriti, say it is the 
root of matter in every form. Prakriti is the “mysterious 
power, difficult to cross over.” It has limitless reproduc- 
tiveness, which is symbolized by the fertile soil. 


As the root of matter, it is the universal feminine prin- 
ciple. This is declared in the Bhagavad-Gita. “My great 
Prakriti,” says Krishna, “is the womb into which I cast the 
seed: from that is the birth of all creatures.” The inferior 
nature is invariably personified asa woman. It is Maya, or 
Maia (the mother of Hermes), Isis, Astarte, Venus, Bona 
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Dea, Mother Nature, Diana, Sophia, Mary. The many 
names distinguish various aspects of a single principle. In 
the Bible it is Eve, also the Bride of the Canticles, who is 
compared to an inclosed garden. Again, it is the Virgin; 
and the two women of Revelation—one clothed with the 
sun, and the other riding on a beast—symbolize its contrast- 
ing modes of manifestation. 


Toward this feminine principle the Magician directs the 
current of force that he draws down from above. This re- 
minds us that the path connected with Beth completes it- 
self in the feminine Sephirah, Binah or Understanding. 


Plato called Understanding dianoia. It is the field of 
discursive reasoning. It passes from premises to con- 
clusions by deduction. Because it is elaborative, reproduc- 
tive, and invariably starts with premises furnished it by in- 
ductive reasoning, it is feminine in character. 


The roses and lilies are primarily sex-emblems, the 
former feminine and the latter masculine. The rose is a 
symbol of Venus, Mary, or Prakriti. The lily is the espe- 
cial flower of Christ. Both flowers grow in the garden be- 
cause the activities of the inferior nature bring forth repro- 
ductions in its own likeness and in the likeness of the su- 
perior nature, just as the children of the same mother may 
be both boys and girls. 


The sex-opposition here indicated is only a particular 
manifestation of a universal law of opposites. The prac- 
tical application of this law is perhaps the greatest secret of 
the sages. It is taught in the aphorisms of Patanyali, in the 
Tao-Teh-King, in the Gita, in the Hermetic books, in the 
sible, and in countless other volumes. Great emphasis is 
civen to it in the Kabbalah; and the Tarot, based on Hebrew 
Theosophy, calls attention to it again and again. 


In the Fool this opposition is indicated by the black 
wand and the white rose, and by the contrast between the 
mountain-top and the abyss. In the Magician, besides the 
antithesis of rose and lily, there is the contrast between the 
masculine magus and the feminine garden. The sword and 
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wand on the table are also masculine, and the cup and penta- 
cle feminine. 


We shall also find, as we progress, that each major 
trump is in some way the antithesis of the card preceding it. 
Go through the list of titles in Chapter 1, and this will be 
clear. Observe the difference in the setting of the first two 
pictures. Note that the Fool suggests inexperience, but 
the Magician has had thorough training and instruction. 
The Fool looks up and beyond. The Magician looks down, 
and the objects of his regard are in his immediate vicinity. 


We have seen that the Fool represents undifferentiated 
consciousness. ‘Then, since the Magician is the antithesis 
of the Fool, we may expect that he stands for highly differ- 
entiated consciousness, and that is exactly what all the im- 
plicits of the letter, the number, the title and the symbolism 
have suggested. 


The Magician is the personal Purusha, the Onlooker, 
the Ego. He is the phase of mental activity called the 
supraliminal consciousness, or objective mind. This it is 
that expresses itself in attention, observation, and induc- 
tive reasoning. It is the dominant member of the mental 
dualism, the primary expression of human consciousness. 
We respond to impressions from our environment long be- 
fore we have any personal realization of an inner life. 


The objective mind begins all trains of mental action. 
It has the power of initiative. It gets its experience through 
sensation, but its power comes from the Universal Mind. 
It classifies the various sense-impressions, reasons from the 
particulars observed to the general truth behind, and so dis- 
covers principles which it applies to bring its environment 
under its control. 


It is the seat of will. Concentration is an act of intense 
volition. Concentration is the secret of all magical prac- 
tices, whether the magic be white or black. In great meas- 
ure the marvels of magic are produced by suggestion and 
auto-suggestion. All these suggestions are framed by the 
objective mind. It formulates the affirmations and denials 
used by healers, and it also invents the horrible incantations 
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of black magicians. So it is rightly associated by Kabbal- 
ists with Life and Death. For its work may be either con- 
structive or destructive. 


We must not forget that the act of concentrating the at- 
tention is just as much a physical action as eating or walk- 
ing. It brings about definite structural changes in the 
nerve-centers. A real force is concentrated, not merely a 
vague abstraction called “the mind” for want of a more 
definite name. An adept is one who has changed his body 
into an instrument for transforming solar energy into a 
psycho-physical force that can be applied in many unusual 
ways. 


This force is designated by Eliphas Levi as “Astral 
Light,” but he means something different from what theo- 
sophical writers usually understand by this term. In fact 
he seems to have been not altogether happy in his choice. 
He speaks correctly, however, when he says that this force 
is the Great Magical Agent. But it seems to me he is wrong 
when he calls it the substance from which all things are 
made. ‘The Hindus come closer to the truth, it seems, when 
they say that Akasha is the substance and Prana the energy, 
which, working in Akasha, produces all things. 


It is this Prana that the Magician is drawing down 
from above. It is also this same energy that makes the 
plants grow in the garden. The objective mind in man is 
the mediator between the ir:inite cosmic energy and its spe- 
cial manifestations. This is the central doctrine of the pic- 
ture now before us. 


That this picture can be interpreted in other ways that 
are equally true, though all of them start from this root- 
idea of concentration, it is no doubt hardly necessary to Say. 
It would take many more pages than I have at my disposal 
to set down all the material that I have collected in connec- 
tion with this one trump. Let me repeat that there is no 
end to what one may learn from the Tarot. All that I can 
do is to help you to make a right beginning, and give you 
some hints as to what you may expect to find out for your- 


selves later on. 
(To be continued) 





























HEREDITY. 
By S. S. Neu. 


Y subject is “Heredity,” but before we get to that 
I want to tell you about a suit of clothes I have— 
a business suit. 

This suit of clothes is very much like many 
others you have seen and yet different from those like it. It 
was made for me by the firm of Homme & Femme, tailors, 
whom some of you may know. It is a brown tweed; coat 
medium short; trousers rather wide; vest without lapels. 
It has the usual pockets, with an extra pocket in the coat, 
left hand, inside, but no hip pockets in the trousers. 





Most of my friends like it. They say it fits me like a 
glove; that its color harmonizes with my hair and my com- 
plexion. Some even say it makes me handsome—the flat- 
terers. Some like the extra pocket in the coat, and the 
cut of the shoulders. 


“But, then,” they say, “the firm of Homme & Femme 
always did make good clothes. They are famous for their 
stylish cut, their careful workmanship, and their good grades 
of cloth. Anyone could get a suit as good as yours if they 


went to Homme & Femme. They deserve the success they 
have.” 


Not all of my friends like the suit, however, and some 
are very frank in their criticisms. They object to the ab- 
sence of hip pockets; the coat is too short; the cloth is too 
heavy; the color is not the latest style; and, above all, they 
tell me I never can wear the suit to an evening affair or a 
formal dinner, or even to church, because such suits are not 
worn to such functions. 


“It is too bad,” say these, “that Homme & Femme im- 
pose on their customers. In spite of their reputation they 
must be employing cheap labor, or they never would have 
turned out a style like that, or a color like that, or put on 
buttons like those. And see the wrinkles in it, too!” 


Homme & Femme get all the credit for the suit’s good 
features, and all the blame for its defects, depending on the 
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point of view. Even I myself, when my wife tells me the 
trousers are too wide, say, “Well, Homme & Femme made 
it, and they are considered good tailors.” 


Is it fair to Homme & Femme? Is it fair to me? |] 
want to set the praise and blame where they belong, once 
for all; that is why I am going to tell you just how the suit 
became what it is. 


First of all, I picked out Homme & Femme to make it. 
I could have gone to thousands of other tailors, but I picked 
them out because I thought they, better than any others, 
could make me the suit I needed at the time. 


In the second place, I chose the goods they were to use. 
I chose a rather heavy cloth because I needed a heavy suit. 
And I picked out the style from a number of fashion plates 
they had, because I thought this particular style would serve 
my purpose best. I needed a business suit—had I needed a 
dress suit or a riding suit or a golf suit or even a bathing 
suit, they would have made me that. 


And after I had selected the plate I wanted, I told them 
to make the coat a little shorter and the trousers full because 
I am slightly bow-legged. And as for the odd arrangement 
of pockets—the extra pocket in the coat was to carry some 
special papers, and I don’t like hip pockets in the trousers. 
The color I chose because in my business there is a brown 
powder that floats about the factory and I judged it would 
show least on a brown suit. 


So who is responsible for the suit, I or Homme & 
Femme?’ Suppose you had a suit made, and suppose you 
had selected Homme & Femme to make it, and had picked 
out the identical style and pattern that I had, and had given 
the same explicit directions—would your suit look like mine, 
even then? No. Because this suit was made to my meas- 
ure. And the fact that I have worn it has shaped it to my 
figure—has added a wrinkle here, has stretched it there. 


All of Homme & Femme there is in the suit is the mate- 
rial they furnished and the workmanship, with so much of 
their individual art as I did not obliterate with my specifica- 
tions, which fitted my needs. 
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And now that I have set this matter of my business suit 
straight, we can discuss “Heredity.”’ Or, if you prefer, you 
can read it over again. 


The Secret Doctrine is the accumulated Wisdom of the 
Ages, and its cosmogony alone is the most stupendous and 
elaborate of all systems, even as veiled in the exotericism 
of the Puranas. but such is the mysterious power of occult 
symbolism, that the facts which have actually occupied 
countless generations of initiated seers and prophets to 
marshal, set down and explain, in the bewildering series of 
evolutionary progress, are all recorded on a few pages of 
geometrical signs and glyphs. The flashing gaze of those 
seers has penetrated into the very kernel of matter, and re- 
corded the soul of things there, where an ordinary profane 
observer, however learned, would have perceived but the ex- 
ternal work of form. But modern science believes not in the 
“soul of things,” and hence will reject the whole system of 
ancient cosmogony. It is useless to say that the system in 
question is no fancy of one or several isolated individuals; 
that it is an uninterrupted record, covering thousands of 
generations of seers, whose respective experiences were 
made to test and verify the traditions, passed on orally by 
one early race to another, of the teachings of higher and 
exalted Beings, who watched over the childhood oft Hu- 
manity; that for long ages, the “Wise Men” of the Fifth 
Race, of the stock saved and rescued from the last cataclysm 
and the shifting of continents, passed their lives in learning, 
not teaching. How did they do so? It is answered; by 
checking, testing, and verifying, in every department of 
nature, the traditions of old, by the independent visions of 
great Adepts; that is to say, men who have developed and 
perfected their physical, mental psychic and spiritual or- 
ganizations, to the utmost possible degree. No vision of 
one Adept was accepted till it was checked and confirmed 
by the visions—so obtained as to stand as independent evi- 
dence—of other Adepts, and by centuries of experience. 


H. P. Blavatsky—THE SECRET DOCTRINE. 
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THE PURSUIT OF HAPPINESS. 
By Aquila Kempster. 


HE condition called happiness appears at first 
glance as something very easily understood. We 
all know when we are happy and when we are not 
happy—or at least we fancy we do, until we really 

begin to think. Then, as with so many other purely sub- 
jective conditions, we are surprised to discover how aston- 
ishingly little we do know about the matter; how often and 
usually we mistake some other sensation akin to happiness 
for happiness itself. Pleasure, for instance, excitements of 
various kinds which engross us, and which may be either 
of the highest or of the lowest character, but equally delude 
us into believing that they in themselves are at least the 
source of the happiness we are seeking. So many and per- 
sistent in fact are our delusions about happiness that it has 
been said to be anything we believe it to be, so long as we 
believe it to be something which we have not got. And so 
far as our possessing it and holding it in our objective every- 
day mentality is concerned, this witticism is as true as it is 
clever. For as soon as we believe we have achieved happi- 
ness and begin to examine it in any way critically with our 
objective mentalities, we find the thing immediately slipping 
out of our grasp. We begin to doubt its reality, to consider 
whether it is as satisfactory as it ought to be, and to wonder 
if we may not improve its quality and increase its quantity 
by adding something else to it. Another million dollars, 
perhaps, or the discovery of another star. 


Now I think we may be certain that no man can be 
truly happy so long as he is capable of analyzing the ingred- 
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ients of his happiness; so long as his objective mentality will 
not be satisfied with the dreamy subjective quality of the 
sensation it is experiencing, but insists on materializing the 
dream into something matter-of-fact and solid which it may 
handle, taste and smell. For, at best, happiness is a subjec- 
tive butterfly, a pretty delicate thing, far too pretty and deli- 
cate indeed for the crude handling of our clumsy every-day 
fingers. So before we know what has happened the bloom 
is off its gauzy wings and it lies crumpled in our hands. 


Now if we pursue our investigation of this thing called 
happiness honestly and thoroughly and do not allow our- 
selves to be held back by popular opinions concerning what 
it really is, and its place in our scheme of life, we will cer- 
tainly arrive at one or two rather curious conclusions, the 
most obvious of which will be that as it is a purely subjective 
condition, instead of knowing all about it as we had decided 
at first, we know, from the standpoint of our every-day men- 
tality, hardly anything of it at all. Of course we can argue 
very cleverly about it and demonstrate to our complete satis- 
faction a dozen things which it is not; but when we try to 
demonstrate just what it is—why, that’s something else; be- 
cause obviously it means something different for each one 
of us. As an illustration of this, suppose we take the ideal 
of happiness as attained in devachan, the theosophical 
heaven; then consider that every spirit entering that state 
after death, takes with it the ideals of happiness which it 
has developed or absorbed while in the body during life. We 
will have the famous “Heathen Chinee” cheek by jow] with, 
perhaps an enthusiastic follower of John Wesley; a respect- 
able Parsee sun worshiper next to an immaculate Episco- 
palian Bishop. And, of course, devachan will have to cater 
to Hindus, Mahometans, Hottentots without (presumably) 
any religious ideals at all, Presbyterians, Christian Scient- 
ists, Spiritualists, New Thoughters, and Heaven knows how 
many more people with contrary and actually antagonistic 
ideals of spiritual happiness, all of which will have to be 
completely fulfilled if heaven is to mean heaven at all to 
them. So also in this life in a minor way the same demands 
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are made on happiness to crown an heterogeneous mass of 
desires. For instance, consider music as being akin to happi- 
ness as a spiritual ideal, an ideal to be expressed as fully as 
may be by incarnated spirits here in this world. What do 
we find? Is the ideal identical among us all, as we might 
casually suppose it should be? Not any more than is the 
ideal of happiness; and, if music may be considered as one 
of the channels by which happiness is experienced, what are 
you and I to think of say, Chinese music? Could you possi- 
bly conceive of happiness being enticed by such outrageous 
noises? Certainly not; neither could the Chinaman con- 
ceive of it being enticed by the noises you and I make in the 
name of music? Neither can we beg the question by insist- 
ing that our art is art while his is something else. That is not 
the question. The question is how is it possible for the 
shrill screaming of unmusical pipes and the thumping of 
tom-toms to conjure up from their subjective source those 
subtle vibrations of spirit which we call happiness, in exactly 
the same satisfying quality and quantity as you and I call 
them up with the aid of, say, Ludwig Beethoven, or any 
other master you care to name? How do they do it? 


So it is with all forms of happiness; the most contrary 
and often seemingly impossible channels lead to it, and the 
only conclusion which accounts for the astonishing facility 
of happiness for gratifying such divergent desires as we find 
here, and later in devachan, is that which is known to mysti- 
cal thinkers as the impersonalness of universal spirit. 


The impersonalness of universal spirit. What does it 
mean? It means to my mind that universal spirit has de- 
liberately divested itself of all personal desires, but in order 
to serve us, into whom it has differentiated itself, it has per- 
mitted itself to remain suggestible to the impression of our 
human personality; thus, having no ideals of its own, it ac- 
cepts ours without question according to our sincere belief 
in them. And accepting the impression of our personality, 
of our keen desires, it works in and through us to fructify 
those desires and bring them to a perfect consummation. 
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Now each of us has within himself what might be 
called his share of this impersonal spirit, which has become 
individualized in him for his use and education. And this 
portion of ours is always amenable to the impression of our 
personality upon it, and daily and hourly responds to the 
demands made upon it through this impression of our per- 
sonality. So when the personal desire of a Chinaman has 
impressed upon it his particular oriental ideal, whether of 
music, morals or anything else, the universal spirit, through 
the Chinaman’s individual share of it, responds to that 
Chinese ideal as perfectly and satisfyingly as it does to an 
Anglo-Saxon or a Latin or Teutonic one. 

We find thus that all men, irrespective of race, creed, or 
even education, find response within themselves to any ideal 
or sincere belief which they may hold; they find response 
and adequate aid for the satisfying of any and all desires 
which may have evolved. And, presumably, of all desires 
of the human race, that for happiness, through some chan- 
nel or another is the most pronounced. 


Now it is also to be presumed that the failure of man- 
kind in general to approximate happiness in his daily life is 
due to erroneous methods of (consciously or unconsciously) 
impressing the universal spirit. That is to say, man fails of 
happiness because he impresses universal spirit with per- 
sonal desires which do not lead to happiness—this through 
ignorance. But ignorance is no excuse and makes not the 
slightest difference to the reaction of spirit, which you will 
remember has no personal opinions of its own with which to 
compare those impressed upon it. So it reacts to error with 
exactly the same fidelity as to truth. Hence we have the 
light and shade, the misery over-shadowing happiness, sick- 
ness hampering health, and all the host of negatives acting 
and reacting one on the other. And this constant and exact 
reaction of universal spirit to the personality which the in- 
dividual man impresses on it is the method of man’s disc1- 
pline, of his education, of in fact, his karma. And you wil 
please notice that it is absolutely automatic, each man him- 
self receiving both in this life and in his devachanic period 
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later the exact fulfillment of his desires, neither more nor 
less, as he has through his personality impressed them dur- 
ing his life upon universal spirit. 


There is, however, in this idea of the impersonableness 
of universal spirit one important phase to be noted, which is, 
that despite its passivity and direct response to our im- 
pressed personality there is in it a steady and inviolable 
trend in its essence toward what has been called “Universal 
Livingness.” That means, toward a fuller and higher life 
all the time, so that any personality in the form of design or 
desire which tends from this universal livingness, away 
from the good of the whole, will always, through the ful- 
filling of those alien desires—not through the thwarting of 
them—ultimately defeat its own end. 


Now when we, following our train of analysis on this 
subject, begin to sum up in review the kind of impression we 
have been making on the universal spirit we are liable to 
receive a distinct shock, and to wonder, not that we have 
achieved so little permanent happiness, but that we have 
achieved any at all with the forces we have used. For most 
of us will have to acknowledge that we have impressed the 
spirit with a personality full of unreasonable and warring 
vibrations—passionate loves and hates, envying'ss, jealousies 
and all kinds of carnal desires. And above all have we been 
unstaple even in our desires, so that before one could ma- 
terialize in fruition, another of opposite kind would have 
been sown in its place. But chief of all our errors surely 
has been that of misconception of the true source of the 
happiness that has so skilfully eluded us. For, while theo- 
retically we may be clever enough to recognize that happi- 
ness is a condition of our own spirit, we have sedulously 
striven during all our days to prove that it existed in some 
thing external to ourselves, or, at least, that the possession 
of some external thing is necessary before we can be happy. 
So we have striven for this and that; health, wealth, position 
and what not. And these strivings may in themselves have 
been legitimate, quite worthy, a necessary part of our educa- 
tion, the only trouble being that we have persistently imputed 
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to them a false and utterly misleading importance, as being 
in themselves the channels for, if not the source of, our de- 
sired happiness. And the impersonal spirit has accepted 
this false personal valuation of ours and aided and stimu- 
lated our energies in the pursuit of happiness through these 
false channels. And as happiness is based on the subjective 
power of the imagination, we have tasted as much of it as 
is possible with the fulfillment of our material desires. But 
the force which we set in motion has never been content 
with the little, and spirit to whom we have given the power 
begins soon to whip and spur us to further effort along the 
same lines to gain more externals and so taste more happi- 
ness. Until finally by repeated striving we manage to build 
up about us a bulwark of material things, and opinions con- 
cerning their potencies, that effectually inhibits from us all 
possibility of true happiness, or indeed of recognizing the 
quality of it should it be presented to us for identification. 
Neither will all the delights of an after state of beatitude be 
of much value to a spirit who has followed along these too 
usual lines; for his ideas of happiness and the fulfillment of 
desire will be based on a conception of external, material 
things as the only means by which he may come into ful- 
fillment. Also the experience he has had of happiness from 
his possessions will be so meagre that he will not be able to 
conjure up from it even a satisfactory subjective subterfuge 
in his dream life of devachan. In this case the man’s ma- 
terial success automatically inhibits from any post-mortem 
state of subjective happiness; such a subjective state he 
would be incapable of understanding and therefore desiring, 
and what little happiness he had managed to get out of his 
earthly possessions would have been long since stultified by 
his lust of getting. So his only conceivable desire after 
death would be to get a new body as quickly as possible, and 
with it more new possessions. As for any time wasted in a 
foolish devachanic dream of happiness—well, the idea would 
appeal as being just as foolish after death as it did when in 
the fulness of life. 


But considering another phase—a much more common 








102 THE WORD 


one—of human life, there is more to be said. I refer to the 
many failures or partial failures in the struggle for the so- 
called good things. The material prizes on which most of 
us naturally set our hearts and set them, I may add, quite 
sanely and legitimately. We will suppose that these fail- 
ures also make the usual error of believing happiness some- 
how to exist in, or result from, the gathering of the plums 
of life. Even so it appears to me that both in the long run 
and the short they have the best of it, opinion to the con- 
trary notwithstanding. Their first asset is that they retain 
their belief in and desire for happiness despite their wrong 
ideas about it. In other words, they are not disillusioned 
by success, and, even though their ideal may ever elude 
them, they still have faith in it; and that faith keeps them 
still eagerly stretching forth for new experience; keeps them 
while in the body alive, awake, and out of the deadly rut 
which success usually engenders. Then of course, after- 
ward, according to the devachan idea, they will have still 
enough unfulfilled ideals to be capable of enjoying the dream 
of their fulfillment. 


Before finally summing up the practical meaning of and 
means to be used in this pursuit of happiness it may be well 
to consider another point in the abstract character of the 
thing itself. What is the use of it? Is it worth while tear- 
ing so wildly after so illusive and impermanent a thing? 


Well, we will, most of us, have to acknowledge that de- 
spite our opinions of its desirability, we get along quite 
nicely, with a remarkably small amount of it. That is to 
say, four-fifths of our time we are not consciously either 
happy or unhappy. Why? Because we are busily engaged 
thinking about something else, which we instinctively re- 
gard as of greater importance than merely being happy. 
And that, despite the fact that what we may be busy about 
is undertaken more or less in relation to its resulting happi- 
ness. But the fact remains that even during the fervor of 
the most pleasant occupation, we are thinking rather of the 
operation, of our skillful manipulation of our job, than of 
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any feeling of happiness concerning it. True apperception, 
that subtle, clever faculty of mind that deals with both ob- 
jective and subjective, whispers to us now and again con- 
cerning our feelings, while we are really too mentally ab- 
sorbed to otherwise note them. So, equally with an import- 
ant and very disagreeable task, are we unhappy while per- 
forming it? Certainly not, if we are properly absorbed in 
it, though if we have had time to consider its disagreeable- 
ness before we undertook it we will have been sufficiently 
conscious of it then. To be sure, after it is over and done, 
we may reminiscently think we were unhappy while so en- 
gaged, though, as I say, we surely were not conscious of it 
during the engagement. So we shall probably agree that as 
long as we are in the body and our subjective spirit is gov- 
erned by our objective mind we can know—that is, con- 
sciously know—happiness but slightly. And in truth, ac- 
cording to many advanced ones, that is all that is necessary; 
while they have found that the best way to hold as much of 
it as they know to be necessary to the smooth running of the 
spiritual machinery is to ignore it much as, while in the 
body, they ignore body, save for the use they make of it. 
So they tell us to use happiness, also they tell us to use 
unhappiness, and make neither unduly welcome or unwel- 
come. For these know, have learned to understand, by the 
experiences that are teaching us, that all that anything 
counts for either on the spiritual or the material plane, is its 
usefulness. That is what is known as the higher prag- 
matism. It judges the utility of anything by its ability to 
forward that trend of universal spirit, of which we have 
spoken, toward universal livingness. 


However, probably you and I are not yet prepared to 
treat happiness in any such high-handed superior fashion. 
At present it is the salt of life for us, the sine qua non, and 
as long as it is so we will do well to undertake its pursuit in 
an intelligent, instead of the usual haphazard, fashion. 
Later, possibly when we have progressed a little more, 
grown a little more heroic, we too may set it aside as of 
slight value, may, as some spirits are alleged to do, turn 
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aside from even the perfect happiness of devachan, consider- 
ing it as small change in our business of becoming immortal. 


_ Meantime, suppose we walk the lower way a little more 
intelligently and examine the nature of our likes and dis- 
likes, our sympathies and antipathies, which are the base of 
our desires, with an open mind. What then do we find? 
Usually that the things which are difficult to do, and conse- 
quently unpleasant in the doing, are simply so because of 
our antagonistic attitude toward them. It is still the case 
of the schoolboy and his lessons with us; rarely is there 
anything more reasonable in our aversions, unless, of course, 
we are considering certain untoward conditions which the 
race conscience has set its seal of repudiation upon. But 
with those grosser things you and I are fortunately rarely 
related. In the matter, however, of the daily discipline of 
life, on our attitude toward which much of our peace and 
well being depends, we need to give much more thought. 
Theosophists teach the absolute importance of doing one’s 
duty at all costs; and doubtless if we regard it as a duty, 
that is, as something rather unpleasant than pleasant, and 
perform it in that mental attitude, we shall gain strength 
by the discipline. So we shall—if we climb strenuously 
over an obstacle which, with a little more intelligence, we 
might easily have walked around. And there is a way of 
walking round most obstacles which fret us abominably 
when we imagine we must either remove them or climb over 
them. The way is to cease from regarding them as obsta- 
cles, and look on them sincerely as valuable opportunities. 
That attitude alone toward life, persisted in until it be- 
comes a habit, will insure any man the maximum amount 
of happiness possible for him during life. 


On analysis we find this changing of our mental attitude 
toward things we have disliked is, in truth, freeing ourselves 
from the bondage of fear, and sooner or later we will have 
to learn the lesson that there is nothing for us in this uni- 
verse to fear, save fear. 


And what do our avoidances of things mean, save that 
we fear them? They will possibly contaminate us, worry 
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us, Cause us unhappiness instead of happiness. Usually they 
will if we let them. That is, if we concede that they are 
enemies with power to hurt us, we automatically turn them 
from neutral impersonal conditions of spirit into active per- 
sonal antagonisms, with exactly the amount of power of 
evil over us, and will to use it, as we believe them to possess, 
so we needlessly suffer from our own erroneous attitude 
toward the very things which just as easily might be made 
friendly and helpful, by a different attitude toward them. 
Take the rather irksome duty which you perform in a rather 
heroic attitude. Suppose now, you deliberately change your 
attitude toward it, call it a pleasure and go about its per- 
formance as though it really were a pleasure. Well, you 
would probably lose your feeling of heroism in its undertak- 
ing, but its performance would be changed from work to 
fun, and you would have one bugaboo the less to scare you. 
Of course, you may object that if you so made play out of 
work you would not be getting discipline enough. Well, if 
that sentiment really appeals it is undoubtedly right that 
you should keep on calling the thing a task and a duty; but 
I, for one, believe that intelligence was given us to make 
our way easier, not more difficult. Besides which I think 
you would find the job of changing your attitude toward 
undesirable conditions—that is, making friends instead of 
enemies of them—dquite strenuous enough for disciplinary 
purposes. 


There is another most important point about this chang- 
ing of our attitude toward the undesirable things of life, and 
it is that you can never appreciate the desirable ones if you 
have always dodged the undesirable ones. No man can 
know happiness without also knowing its negative, unhappi- 
ness. They do not exist apart. By shutting out the one 
you are also automatically shutting out the other. The man 
who has borne no pain or sorrow in his life, does not know 
consciously, intelligently, the meaning of what joy and ease 
there is in his life. If our happiness is to be intelligent 
happiness, we must know what we are happy about; and I 
can conceive of no more legitimate cause for happiness than 
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the knowledge that I had investigated unhappiness, and was 
no longer afraid of it. There is, of course, the other kind of 
happiness, which the psalmist has likened to the crackling 
of thorns underx a pot; but to gain the higher intelligent kind 
we will have to hold ourselves finally equally neutral toward 
both laughter and tears, good and evil, life and death, happi- 
ness and unhappiness, and know that each is complementary 
to the other, each is of equal value in our lives, each is equally 
our friend, if we will but wake up and see it so. 


Only by some such drastic change of front shall we be 
able to rid ourselves of fear; only by learning to know the 
things we fear can we so rid ourselves. And finally when 
we have so changed our attitude toward the disagreeables 
of life we will come to the realization that happiness is then 
to us not one whit more desirable than unhappiness is unde- 
sirable. Then possibly we, too, will understand the attitude 
of those brothers who are capable of putting aside the 
subjective beatitude of heaven, bye and bye, as not being 
the only conceivable fulfillment of their desire. 
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THE LISTS OF EUSEBIUS, THE OLD CHRONICLE 
AND THE FALSE LIST OF SYNCELLUS. 
By Orlando P. Schmidt. 
IT. 
THE OLD CHRONICLE. 


YNCELLUS introduces this document as a certain 

“Old Chronicle of the Egyptians” embracing an 

immeasurable period, “different from that of 

Manetho,” of 30 dynasties, in 113 generations, or 

“descents,” namely, of 36,525 years, first, of gods; second, of 

demigods, and, lastly, of Egyptians, literally about, as fol- 
lows: 


1. Dominion of the Gods: 
Hephaistos (Ptah) without time, because he shines (is visible) by 


day and by night, Helios (Ra) son of Hephaistos............ 30,000 years 
Chronos (Seb), and the other twelve Gods...............0-0e0ee 3,984 “ 
ie i OC. <..cceenkndenss9es sees beewsnaneense cess a =Ci™ 
3. 15 generations of (Manetho’s) Dog-star cycle.................. 443 “ 
16th Dyn., Tanite, Dy I Gk 6606s ee encncdccenee 190 “ 
17th Dyn., Memphite, Se = §««>_—s’ seacdeeeunacanenense — «| 
18th Dyn., Memphite, 14 generations (263)...............200.- 348“ 
19th Dyn., Diospolitan, 5 generations (237)............ceeeeeee 194 “ 
20th Dyn., Diospolitan, 8 generations (178).................45. — = 
2Zlst Dyn., Tanite, ey S, Sno cn nceesaceeouscees — = 
22nd Dyn., Tanite, re 48 “ 
23rd Dyn., Diospolitan, 2 generations ( 59)............e ee eees _ | 
24th Dyn., Saite, I © Gin cccscenecevceceses 44 * 
25th Dyn., Ethiopian, TS §  verieursechesenseess 44 * 
26th Dyn., Memphite, I, GI od cdccenceeusdeetes — 
27th Dyn., Persian, D MOROTREIORD CBRE cccccccccccccccccss — * 
28th Dyn., Saite, TF lL SE Ore ie 
29th Dyn., Tanite, x MS © Bis oxc000s8c00s0eeeee as * 
30th Dyn., Saite, ee « © Giiencecececceseesescne 18 “ 
ET Seuscuwndebesonchadavaudteseustanesascecceneeseneseuns 36,525 years 


It is important to note that the required total, as ex- 
pressly stated, is 36,525 years, that is, 25 Dog-star cycles of 
1,461 vague years each, for Syncellus goes on to say further 
that this period of 36,525 years “relates to the fabled period- 
ical revolution of the zodiac among the Egyptians and 
Greeks, that is, its revolution from a particular point to the 
same again, which point is the first minute of the first degree 
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of that equinoctial sign which they call the Ram, as it is 
explained in the Genesis of Hermes (Thoth) and in the 
Cyrannian books.” 


Although the several numbers of the “Old Chronicle,” 
in its present corrupted form, do not foot up 36,525 years, 
it is evident that they originally did, and this fact will enable 
us, not only to restore the document to its original form, 
but to show that (far from being an “old chronicle of the 
Egyptians’) it is the work of an early Christian chronog- 
rapher. 


According to Syncellus himself, 9,000 years only were 
allotted by Manetho to Hephaistos (Ptah), which leaves 
2,885 years for “the twelve gods” headed by Helios or Ra. 
Thus the “Old Chronicle” allots to Hephaistos 30,000, instead 
of 9,000 years, leaving 2,885 years for “Helios and the re- 
mainder of the twelve gods.” This would bring us down to 
the Annus Mundi of Africanus and the Greek Church, i. e., 
5,500 B. C., where Manetho placed his “Manes.” 


The “30 Dynasties” of Manetho, however, end with the 
reign of Nectanebos (Necht-neb-ef), so that the 36,525 years 
of the “Old Chronicle” end at 339 B. C. 


Let us now assume that the first three numbers of the 
“Old Chronicle” originally stood as follows: 


TTT TT TTT eee TTT TT TTT TTT TTT TT Tre 30,000 years 
2. The 12 gods, Helios, Chronos, Osiris, Typhon, etc............... 2.885 ” 
ET TTT TTT TT TTT Trt 1,255 " 
This would leave for the Thinite, Memphite and “other” kings 2.885 ” 
Total sheiinieendiGiheeietéthebaneteetensEdemnekiied 36,525 years 


Ending at 339 B. C., these 2,885 years would carry us 
back to 2724 B. C., leaving the period of 1,520 years between 
4244 B. C. and 2724 B. C. umprovided for. The question 
arises, “Did the early Christian chronographers have any 
special reason for beginning at 2724 B. C., instead of 4244 
mG? 


We have already seen that the 1,797 years of Manetho’s 
“Memphite kings” begin at 3894 B. C., which would give us 
a period of 3,555 years between this date and the end of 
Nectanebos’ reign (339 B. C.). Syncellus, by way of intro- 
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duction to the lists of Africanus and Eusebius, mentions 
this period of 3,555 years, but erroneously applies it to “the 
30 dynasties, in 113 generations, enumerated in the three 
books of Manetho.” He tells us that these 3,555 years of 
Manetho extend from A. M. 1586 to A. M. 5141, that is (rec- 
tifying a palpable error of 20 years), from 3894 B. C. to 
339 B. C., but is careful to warn us that the date A. M. 1586 
is 656 years before the Flood, which was then fixed, accord- 
ing to the arbitrary changes made by the “Seventy,” at 
A. M. 2242 (3258 B. C.), and, further, that ““Mestraim, who 
is called Menes by Manetho” (that is, ““Mizraim, the son of 
Ham’), “the first settler and first king of Egypt,’ comes 
534 years after the Flood, and must be placed at A. M. 2776 
(2724 B. C.). 

He then proceeds to show that there were 2,365 (2,885) 
years from the accession of “Mestraim,”’ or Menes (2776 
A. M.), to the end of Nectanebos’ reign (5141 A. M.). Thus 
we are absolutely certain that these numbers have been cor- 
rectly transmitted to us. (Chronogr. p. 52.) 


Here we have a notice prefixed to the present Lists of 
Manetho, warning us, at the outset, that, although the 
‘“Thinite” kings reach back to 4244 B. C., ““Mestraim, the first 
king in Egypt, who is called Menes by Manetho,” cannot 
be placed farther back than 2724 B. C., the exact date re- 
quired to make the “Old Chronicle” foot up 36,525 years. 


What is meant by “XV generations of the Dog-star 
cycle?” We shall see how this particular cycle figures in 
the False List of Syncellus. At the end of the XII Dynasty, 
there was a divided kingdom; the XIII Dynasty of Diospolli- 
tans and XIV Dynasty of Xois reigned contemporaneously 
for 242 years, or from 2590 to 2348 B. C. Manetho summed 
up at both of these points. For the Theban domination from 
the beginning of the reign of Amenemes I (as king of all 
Egypt) to the Hamite Invasion (and XV Dynasty) he had 
a total of 453 years, which is now by mistake attached to the 
XIII Dynasty. Comparing the Old Chronicle with the num- 
bers of Eusebius, it is clear that these 453 years have been 
reduced to 443. 
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Bearing in mind that this part of the Old Chronicle be- 
gins at 2724 B. C., and that Eusebius places the beginning 
of the XVIII Dynasty at 1723 B. C., the end of the XIX 
Dynasty at 1181 B. C., and the beginning of the Persian 
Dynasty (in Egypt) at 525 B. C., we obtain the following 


Manetho Eusebius 


result: 
2724 
XII and XIII Dyn., after 2724 B. C............. 376 
2348 
cc cewanahisasennseneessenes 251 
2097 


XVI Dyn. (contemp. with XVII Dyn.).......... .... 


XVII Dyn. (incl. reign of Chnebros = 260+ 13) 273 


1824 
PE ies Kenendddeennsedienesecesossneeenes 263 
1561 
PP ittanawsnkebesagevadensdéeeteenetneioess 237 
1324 
XX Dyn. (See False List of Syncellus).......... 185 
1139 
ccd ncunanietehbianisaetdedanekenwns 130 
1009 
DL. +t inccbadhsdvetubbinebionienesdeeans 220 
789 
ie encceR eRe eee dhedeenEGtedesednns 59 
730 
eee errr 65 
665 
XXV Dyn. (contemp. with XXIV Dyn.)....... .... 
III, nctaurrindenisanctanuundnwsunewiesiue 140 
525 
XXVII Dyn. (121 years, 4 months).............. 122 
403 
i ncnccnewe tended eedkbehecsesaudeeeatede 6 
397 
DL: ¢i¢cuieeneuedtninsehebekibeeendeawn 20 
377 


2724 

453 

2271 
(250) 251 


2020 
(190) 194 


1826 
103 
1723 
348 


1375 
194 


1181 
178 
1003 
130 
873 
49 
824 
44 


780 
44 


736 
44 


692 
167 
525 
120 


405 
6 


399 
21 


378 


Old 
Chronicle 


(443) 


(190) 


(228) 
(121) 
( 48) 


( 19) 


(177) 


(124) 


( 39) 


2724 
453 
2271 
251 
2020 
194 


1826 
103 
1723 
348 
1375 
194 


1181 
178 


1003 
130 


873 
49 


824 
44 


780 
44 


736 


378 
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ae 38 (20) 39 (18) 39 


339 339 "339 
Thus it is plain that the Old Chronicle originally had 
“XV Dyn.,” instead of “XV generations,” etc. 


The interval of 1,001 years between 2724 and 1723 B. C. 
was filled out as follows: 


a ia i a ee eemnd 453 years 
XV Dyn. Theban Pith ninGvehend tpbeniteeeeee eens — ” 
re 194 “ 
XVII Dyn. Hyksos Ci) tptee dt ocd bee eee eee une CU” 
Dt hiidiietineiendetséuiacdetnnweeseedneetceweceneats 1001 years 


The XX to XXVI Dynasties were trimmed down to fit 
into the interval of 656 years between 1181 and 525 B. C., as 
follows: 


XX Dyn. Theban ee 178 years 
XXI Dyn. Tanite DT titiehennebbdeeneineeaadnnianens 130 “ 
XXII Dyn. Bubastite cite ipneeee ne eeeeunedeeeiwenuees 49 * 
XXIII Dyn. Tanite S DKClA tenbueadedaeenbeseakesiadenens 44 * 
XXIV Dyn. Saite | Piéibceceereeeneneneaeeeeneaenesens 44 * 
ae oe  —6—dhdh——tés ht. ch ee eesenNeeneneetesseneesune 44 * 
XXVI Dyn. Saite i inghetwineeeceedavietanuanameniene 167 “ 
EE Ga sisbdbannnecdancuseieuscsseumenes 656 years 


The Old Chronicle was evidently patterned after the 
Babylonian Chronicle of Berosus, who had a grand-total of 
34,180 years, reaching back to the beginning of a so-called 
“Dog-star cycle.” The actual chronology of Berosus begins 
at the Hamite (Elamite or Cushite) conquest of Babylonia, 
2348 B. C., and his 34,180 vague years end at the Era of 
Nabonassar 747 B. C. This total connects with the Sothiac 
system of the Egyptians, as follows: 





ee es es He th Te Ok Gans ooo kc kcncccdcnceneesecesececns 32,142 vague years 
ie ee de eee sae enteteawladenen 436 vague years 
2348 to 747 B. C., adding 1 vague year........ccccccccccccecs 1,602 vague years 
DE \ siieeduecddsendudbesedeedetidededaeseenened 34,180 vague years 
Berosus fills out the interval of 1,602 years, as follows: 
Date of the Hamite (Median) Conquest............... 2c. e eee ee eee 2348 B. C. 

Se ee Dio nescence cecseecccaseeveswesawes 224 
2124 B. C 

Se Pee GE TE TOG TRE Gio ccccccccccccccccccccsccesesees 148 
1976 B. C. 

ee ee Oe a ee FI 6 a iw cannankecncendsencssncenecen 458 


1518 B. C. 
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i 245 
1273 B. C. 
ee ee ee ID kn. oeccncncndensicncnsciecccccoscecas 526 


i 747 B.C 


Just as Manetho’s total of 11,885 years was increased to 
11,985, so was this total of 34,180 years reduced to 34,080. 
No doubt, both totals were changed by the same adroit 
hand, for the round number 100 was added to the one and 
deducted from the other. 


We can place “Cush, the son of Ham,” at 2348 B. C.; 
“Nimrod, the son of Cush,” at 2124 B. C., and Hamurabi, or 
‘“Amraphel,” at 1976 B. C., when the Elamite, or Cushite, 
kings were forced to give way to native Babylonian kings. 


Now note how intimately these changes were connected 
with important historical events in Asia. The conquest of 
Elam and Babylonia by the Hamitic Cushites was quickly 
followed by the so-called Hyksos Conquest of Egypt. The 
change to Elamite kings in Babylonia was followed 29 years 
afterwards by the establishment of a Hyk-satu Dynasty in 
Egypt. The Arabian conquest of Babylonia about 1518 B. C. 
(echoed in the “Flight of Danaos”) was followed within 27 
years by an invasion of Egypt, by the Exodus, and by the 
“Flight of Menephthah” to Ethiopia. The invasion of the 
Delta by the Canaanites (?) was the prelude to the occupa- 
tion of Canaan by the Israelites—all of which events were 
intimately connected with the dominion of “Arabian” kings 
in Babylonia. 


Our modern Assyriologists seem to pay as little respect 
to the astronomical numbers of Berosus as some of our latest 
Egyptologists do to those of Manetho. They close their 
eyes to the fact that the celebrated “astronomical” Canon 
of Ptolemy, from 747 B. C. to 323 B. C., is taken almost lit- 
erally from Berosus (see Hist. pp. 540 and 541). Here is the 
incontrovertible proof that the Babylonian chronology of 
Berosus, from the era of Nabonassur to the death of Alex- 
ander the Great, was astronomically fixed. And why should 
it not be? Berosus, in compiling his History, had access to 
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the annals, histories, chronogical lists, astronomical observa- 
tions and official monuments of the Babylonians. Begin- 
ing with the Cushite (Median) occupation of Babylonia, 
which he placed at 2348 B. C., he enumerated, in chronolog- 
ical succession, the various kings and viceroys, foreign and 
native, who ruled over Babylon, the recognized capital of 
Babylonia. At the head of these rulers we find, for a period 
covering 224 years, the great kings of the Kassites them- 
selves, who held their court in Susa. These foreign rulers 
are appropriately termed “tyrants.” 


At the end of this period (2124 B. C.) we find 11 Kassite 
kings who held their court at Babylon. Although of foreign 
race and tributary to the great kings of Elam at Susa, these 
kings, like the Hyksos kings in Egypt, were, to all intents 
and purposes, kings of Babylon. A revolutionary change, 
however, occurred in 1976 B. C., when these Kassite kings 
were succeeded by native Chaldean, or Babylonian, kings. 
We now know from contemporaneous evidence of numerous 
official inscriptions, that Hamurabi, or the Biblical Amra- 
phel, toward the close of his long reign, defeated the Elamite 
overlord Kudur-mabug and established a new dynasty at 
Babylon. Can any competent scholar gainsay this well 
authenticated historical fact? We know from the Bible 
narrative that Abraham and Amraphel were contemporaries. 
Is it not significant, in this connection, that the birth of 
Abraham is fixed at approximately 2000 B. C., or, according 
to Berosus, shortly before the independence of Babylon was 
effected? The proximity of these dates shows, on its face, 
that both were derived from a well known system of chron- 
ology. In fact, Assurbanipal, as late as 645 B. C., was able, 
by means of the same system of Babylonian chronology, to 
fix the exact date of an occurrence which had taken place 
under Kudur-Nanchundi, one of the 8 Median tyrants of 
Berosus, about 2280 B. C., for he tells us most explicitly that 
the image of Nana, which had been carried off from Erech 
and taken to Susa by this tyrant, has remained in Susa, a 
place unfit for it, for 1,635 years (see Hist. p. 539). 


There is nothing incredible in this; on the contrary, the 
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learned men of Babylonia could compute such intervals as 
readily as we, at the present time, can compute the interval 
between the year 1915 A. D. and an event which took place 
in the year 280 A. D. We must not forget that the Baby- 
lonians had records of eclipses observed at Babylon extend- 
ing back 1,903 years from 331 B. C. But who ever stops 
to consider what is meant by a “record of an eclipse?” The 
first one of these eclipses utilized by the astronomer Ptolemy 
was a total eclipse of the Moon which was observed at Baby- 
lon in the first year of Marduk-empalu, who, according to 
Berosus, began to reign in the year 721 B.C. This particular 
eclipse, which occurred in the early morning, between the 
29th and 30th of Thoth of the vague year, was, according 
to the careful computations of our modern astronomers, the 
eclipse of March 19th, 720 B. C. (see my article on this eclipse 
published in Biblia). 


Thus these records of eclipses, in order to be records, 
gave, not only the month and day on which the eclipse oc- 
curred, but the year of the respective king’s reign. In this 
way, the chronology of the successive reigns, back to 2234 
B. C., was astronomically fixed, and, in lists in which the 
reigns are given in years only, ought not to vary more than 
one year. 


There is, therefore, no reason whatever to doubt, that 
the period of 458 years assigned by Berosus to his 49 Chal- 
dean kings began in the year 1976 B. C. and ended in the 
year 1518 B. C. 


This brings us down to the 9 Arabian kings, who reigned 
245 years, a period which, so far as I can see, is utterly 
ignored by our latest Assyriologists. A failure to take this 
period of 245 years into account would make it appear (reck- 
oning backward from 747 B. C.), that an event which oc- 
curred in 1658 B. C. did not take place until 1412 B. C., or 
that an event which occurred in 1824 B. C. did not take place 
until 1579 B. C., and, strange to say, we actually find this 
identical discrepancy in our latest so-called “final chron- 


ology.” 
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The question arises: Is there any contemporaneous evi- 
dence of an official nature going to show that, in the year 
1273 B. C., there was a change from Arabian to native Chal- 
dean kings, as vouched for by Berosus? The answer is, most 
emphatically: Yes. 


In the year 1273 B. C., Tukulti-ninip, or Ninus, the great 
Assyrian king, conquered Babylon, put an end to Arabian 
domination, and reigned in Babylon, as King of Babylonia, 
as well as King of Assyria, for 8 years, and, at this moment- 
ous turning-point, according to Apollodoros, Polyhistor and 
Eusebius, Berosus mentioned the celebrated queen Semi- 
ramis, who was the consort and successor of Ninus. 


I do not believe that any competent historian, or Assyri- 
ologist either, would be rash enough to contend that this 
break of 245 years occurred between Tukulti-ninip and his 
well known successor on the throne. It stands to reason that 
an Arabian conquest of Babylonia about 1518 B. C. could 
not fail to react injuriously on the neighboring kingdom of 
Assyria, and it is highly probable that the kings of Assyria 
became tributary to these foreign kings. 


It is plain that the Assyrian king Assur-uballid, and the 
Babylonian king Burra-buriash, who corresponded with the 
Egyptian king Ach-en-aten, must be placed at about 1658 
B. C., and that this particular Burra-buriash—far from being 
an Arabian king—was one of Berosus’ 49 native Chaldean 
kings. There were several kings who bore the name Burra- 
buriash, and I have no doubt that more than one Assyrian 
king bore the name Assur-uballid. 


Thus we find many kings of Assyria and Babylonia, 
separated by various intervals of time, assuming such cele- 
brated names as Shalmaneser, Adad-nirari, Tukulti-ninip, 
Tiglath-Pileser, Assar-dan, etc., and it is illustrative of the 
uncertainty which still undermines the present science of 
Assyriology, that the Tiglath Pileser who reigned between 
744 and 726 B. C., was called Tiglath Pileser II by George 
Smith and is now called Tiglath Pileser IV by W. R. Hall. 


As to Takulti-ninip and Semiramis, we are not dependent 
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on Berosus alone, but have the independent testimony of 
Herodotus (about 450 B. C.) and others. Herodotus, in 
speaking of the revolts of the Medes, says: 


“After the Assyrians had ruled over Upper Asia 520 
years, the Medes first began to revolt from them.” (I, 95.) 


A revolt pre-supposes a prior subjection, and the annals 
of Tiglath Pileser IV show conclusively that Media was rav- 
aged with fire and sword, its inhabitants butchered, or car- 
ried away, by tens of thousands and its cities reduced to 
mounds and ruins by this king. This fixes the beginning 
of the Assyrian Empire (not kingdom) at approximately 
1273 B. C. and the first revolts of the unfortunate Medes at 
about 750 B. C. 


Again Herodotus, in speaking of the kings of Babylon, 
says further: 


“There were many others who reigned over Babylon 
whom I shall mention in my Assyrian History, who beauti- 
fed the walls and temples, and among them were two 
women. The first of these, named Semiramis, lived five gen- 
erations before the other. She raised mounds along the 
plain which are worthy of admiration, for, before, the river 
used to overflow the whole plain like a sea.” (I, 184.) 


In fact, Semiramis was so celebrated that her name, 
like that of Sesostris in Egypt, became legendary. But 
Berosus, would not have named her at the beginning of his 
period of 526 years, immediately after the downfall of the 
Arabian kings, if she had not appeared in the official lists as 
a queen of the Babylonians. 


Thus the end of this period of 245 years is definitely, 
no doubt astronomically, fixed at 1273 B. C. and no evidence 
of any kind has ever been produced which would justify us 
in fixing it differently. 

Assyriologists have no excuse for ignoring this very 
definite period of 245 years, for it is plain that the native 
historian Berosus would not have invented a period of for- 
eign domination and national humiliation. 
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It is probably that the kings of the succeeding period 
destroyed the monuments of the Arabian kings, and even 
possible that the latter left but few monuments. We know 
that in Egypt, outside of Tanis and Bubastis, very few traces 
of the rule of the Hyksos-kings have ever been found, and 
further that they are seldom, if ever, mentioned on later 
monuments. They are studiously ignored in the celebrated 
Table of Abydus. Hence the want of existing monuments, 
or the absence of subsequent official mention, constitute no 
eround for ignoring these Arabian kings. 


It may be that Shalmanesser, the predecessor of Tukulti- 
ninip, had a “great-great-great grandfather” named Assur- 
uballid, but it does not follow from this that there was not 
another Assur-uballid at 1658 B. C. In fact, the Assur-ubal- 
lid who corresponded with Achen-res, or Amenophis IV, was 
certainly reigning about 1658 B. C. 


The extant monuments still show that there were at 
least three kings of Babylon who bore the name Burna- 
buriash, and this name is not Arabian, but Kassite. 


As the Arabian kings reigned from 1518 B. C., it is evi- 
dent that Burna-buriash cannot be placed after this date— 
much less as late as 1400 B. C.! 


Coming back to the Old Chronicle, it remains to be seen 
how Manetho filled out the period of 1520 years between 
4244 and 2724 B.C. Here are the separate reigns adjusted to, 
and verified by, the absolute epoch-reigns recovered from 
Manetho’s “Book of Sothis.” 


I DYNASTY OF 8 THINITE KINGS 


a 4244 B. C. 

SS i Pi 27 ttt eu hs eee N ees teeenEweeeebaeebes 62 
——- * 

Ny MD ddendddnnnck acdsee sedieneedanensewapnenseusenees 57 
4145 “ * 

3. Athothis (Atoth), before epoch of Paophi...................0.. 5 = 

——- = 

i, Ce A, Ge TN 0 i's 000 6600i008escsccstoncsecece 31 
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4. 


5. 


6. 


Be0e CARR) ccncccnccccccccccscssscccesccccccsscecscescesessoes 22 


4071 
Usaphaidos (Usapatui) ............ beakeseuseussaneseesueneneees 20 


4051 
Meibaes (Merebap)...ccccccccccccccccccccccccccccccccccsccceses 26 


4025 


7. Semempses (Semsu or Sem-sem)..........cceeeeeececeeeceeceees 18 


8. 


10. 


11. 





Kebechis (Kebahu), before epoch of Athyr..........eeeeeeeeeees 3 
Same, after epoch, as “Unnepher”......ccccccccccccscccscccesece 23 
3981 

II DYNASTY, THINITE 
ED once nh ot 00'ssn0s60e6nnseenseeeensscceseasees 38 
ED cect scncekeeehtekdeieeeseesaneenenenenesees 39 


Binothris (Bi-en-nuter), to 3894 B. C 


III DYNASTY OF 9 MEMPHITE KINGS 
Necherochis (Nuter-achi), before epoch of Choiahk, as “Biyres” 10 


ee re 18 
Tosorthos 
re 27 


3810 
ie ete eect h een eae 17 


3793 
a 16 


3777 
Tosertasis, before epoch of Tybi, as “Rayosis”..............008. 13 


Same, after epoch 


eeeeoevoeeeeeeeeeeeeveeeeeeeeeeeeeeeeeee ee eeeee eee 8 
eeeeeveeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeee 
eeseeesceesoesesceeceoeeeea een es een00e20e20e2000000800008080808882 


eeoeoeoeeeeeeeeeeeseeeeeeeeeeeeeeeeeeeeeeeeeeeee 
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| 18. 


19. 





24. 


25. 








| ; 21. 


23. 


27. 


28. 

29. 

30. 
31. 
‘ 


IV DYNASTY OF 6 MEMPHITE KINGS 
eS GPE eo 6 6.000 6:64:66 0606606000600000000eseeeeeese 29 


Suphis I (Chufu), before epoch of Mechiri................2e008: 7 
ee  , OS Ss ccncenneecssaeedaseeeeeeuséunes 22 


ne ee ee cen ecnedapenndacbesenseceseneussoks 63 


3559 
Chephres (Cha-f-ra), before epoch of Phamenoth.............. 35 


3524 
ee, Cr I, 0 PN 60.0006 6040keedsenecioncceoensenn 31 


3493 
Mencheres (Men-ka-ra) 


3430 
Sebescheres (Shepses-ka-f), before epoch of Pharmuthi........ 26 


SE, GE GA, GO WHI 0k 6. ce cccesenceccnccééocecéves 10 


3394 
V DYNASTY OF 8 MEMPHITE KINGS 
I GN 66 cccddcnnndaseeneanewasusanesndeeeennes 28 


ES GED o0o006 a snnn0oe0nccin0ssecssescenscossnsocés 13 
Se Ge GOP Bi vcd cccencvcesccscesacccceconévseenees 47 
Nephercheres, before epoch of Pachons, as Amyrtaios.......... 
rr, rr i. 2.) “GE tceudenesededeebkedooedsedunsens 
ee 
Re 
ee Se iii cd rdecenesnncedweseunsdecedésnnesscesiana 44 


Unas, before epoch of Payni, as “Petiathyris”................. 16 


es I Sins n nce uineeedeeunsesndineeseeavbenedaksodces 18 


3146 


119 


“cc “ 
“ it} 
“ec 6é 
“ “é 
“eé 4 
“ “eé 
6é 6 
6c “ec 
6c 6é 
“cc “ 
6c 6é 
‘6 ‘é 
“é sc 
“ec “ 
‘sé 64 
éé “c 
“cc 6 
“cc ee 
66 “cc 
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VI DYNASTY OF 6 ELEPHANTINEAN KINGS 
32. Othoes, or Tithoes (Teta)... .cccccccccccccscscccccccoscccccccese 


BR, Weems FT CO ccc ccccccccccccccccscccccccsevcesecescscccoosces 
34. Menthusuphis I (Menthu-em-sauf)........... ccc ee eeeeeeeeeees 
35. Phiops II, before epoch of Epiphi, as “Cho-menephthah”........ 

I IE, 5 60.55 04.60066050 006 ss ns eneenseseunnaecseseenese 
Pe EL, 6 cncceadeedaneesaudeeseseeeesensesacnensesewnes 
Se EE. cccnnpekeeeneeeseeetensesedneceneseceneee 


VII DYNASTY OF 6 MEMPHITE KINGS 
ee 


VIII DYNASTY OF 9 MEMPHITE KINGS 
44. “Semsu-Harpokrates,” before epoch of Mesore 


45.to 52. Names wanting (142-18) 


53. Amenemes I, before era, as “Peti-athothis” 


Same, after era 


e*eseeeeeneteeseenrteeeeeneeneeeneeeeeeeeeeeeeeeeeeeeeeeeeees 


54. Usertosis I, sole reign 


55. Amenemes II, to 2724 B. C 


eeervreeeeneeeeeeeeeeeeeneeeeeeeeneeeeeeeee 


In his continuous line Manetho seems to have had 


3116 
53 


3063 
7 


3056 
12 


3044 
83 


2961 
l 


2960 
12 


2948 


6 
2942 


18 


2924 
124 
2800 
16 


2784 
13 
2771 
33 


2738 
14 


2724 





“running total,”’ which he traced through the II Dynasty, as 


follows: 
I Dynasty 8 kings 8 kings 
II << 9 “cc 17 “cc 
1V “ 6 ‘< 23 cc 
V cc 8 “ce 31 cc 


Of these “running totals,’ Eusebius, through carelessness 


alone, has preserved the second and fourth by substituting 
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17 and 31 for the numbers of kings in his IV and VI Dynas- 
ties, respectively. 


Diodorus has transmitted a similar running total, 
namely, Menes and his 52 successors on the throne, who 
reigned 1,460 years. This total of 53 kings includes Amene- 
mes I, who reigned longer in the I cycle (16 years) than he 
did in the II cycle (13 years). 


In numbering the reigns, I have followed these running 
totals, which give us 60 reigns to the XIII Dynasty and 76 
reigns to the XV Dynasty, although “10 Thinite kings” to 
3894 B. C. and 45 Memphite kings after this date really foot 
up 55. 


In the headings of the XIII and XIV Dynasties we now 
find the running totals 60 and 7/6 substituted for the true 
numbers, namely, 16 kings. 


Syncellus obtained his total of 25 kings to Saites, as fol- 
lows: 


XII Dynasty 6 kings 
XIII ” - = 
XV “ec 1l ‘ 


Total 25 kings 
But in his “113 descents” from Menes (placed at 2724 
B. C.) to Nectanebos, he evidently included 16 kings for the 
XIII Dynasty, who were contemporaneous with the XIV 
Dynasty, for example: 
XII Dynasty 6 kings 
XII ” 16 “ 
XV“ a 
XVII“ 
XVIII“ 
XIX “ 
XX sé 
XxXI “ 
XXII 7 
XXIII“ 
XXIV“ 
XXVI ¥ 
XXVIII“ 
XXVIII“ 
XXIX “ 
XXX 7 


Total 113 kings 
It is evident that, in this running total, 60 kings (53+7) 


pd 
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appeared at the end of the XII Dynasty, and 76 kings (60+16) 
at the end of the XIII Dynasty, which now appear respec- 
tively at the head of the XIII and XIV Dynasties. Guided 
by these indications I assigned 16 kings to the XIII Dynasty 
more than 16 years ago. 


The monuments show that Mur-meshau and the pow- 
erful Sebekhoteps of the XV Dynasty held their court at 
Tanis, and fragments 72 and 76 of the Turin Papyrus still 
show the throne-titles of 16 kings between Sebek-noferu, 
the last ruler of the XII Dynasty, and Sochem-chu-taui-ra, 
whose sa-ra title was Sebek-hotep. 


I consider this particular Sebek-hotep the first king 
of the XV Dynasty, for there is but one king between him 
and Mur-meshau, a well known king of this dynasty (see 
Hist. p. 272, etc.). The colossal statues of Mur-meshau lying 
prostrate among the ruins of Tanis bear eloquent and unim- 
peachable witness to the reality of his rule in this city. The 
immediate predecessor of this Sebek-hotep was a king who 
bore the throne-title Se-zefa-ra, and we have seen that the 
Zefa-feast was celebrated toward the end of the month of 
Choiahk—the corresponding hanti extended from 2424 to 
2304 B. C. 


As the ’Aamu conquest occurred about 2348 B. C., or 44 
years before the close of the hanti of Choiahk, this title 
(Se-zefa) fixes the date of this king, and makes it very prob- 
able that he was the unfortunate king, called “Timaios” by 
Manetho (i. e., Har-tima), who happened to be reigning (at 
Memphis) when this great calamity took place. The titles 
compounded with zefa which appear on fragments 97 and 
98 of the Papyrus, belong to the contemporary XIV 
Dynasty at Xois—a dynasty which seems to have had com- 
paratively short reigns (compare Mer-zefa-ra, Neb-zefa-ra 
and ... zefa-ra). 


The 11 kings of the XV Dynasty, who were backed up 
by all the power of the great Elamite tyrants at Susa, gov- 
erned Egypt from Migdol to the southern limits of Ethiopia, 
and embellished their capital Tanis with monuments which 
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still excite the wonder and amazement of the modern world. 


Having shown how the period of 1,520 years prior to 
2724 B. C. was filled out by Manetho, I now append a like 
table of the 2,385 years between 2724 and 339 B. C. 


The 2,385 years of the so-called “Old Chronicle,’ be- 
tween 2724 B. C. and 339 B. C., according to Manetho’s Lists, 


supported by epoch-titles recovered from his “Book of 
Sothis.”’ 


es I, Tree Gc Minin hbndeecsneseecaseesessascesuevess 2724 B. C. 
XII DYNASTY, DIOSPOLITAN, 6 REIGNS, 134 YEARS 

. Ampememes Th, SUROG Gree B.C. GEG) cccccccccccccccccoccccs 24 
2700 “ “ 

i) SD Ti dcdnsuedssseswedsseneeenareeensnesnnsedaceeseandadin 17 
2683 eé ‘é 

3. Usertosis III, before epoch of Paophi...............ccccccccees 19 
2664 “ 6 

Seme, after epoch, as “FRUOTO, OF “NINE cccccccccccccccccccs 19 
2645 ‘é «“ 

i GID TTL «ccsccunaeusdsdannheeesenseengebennedeseseansennes 42 
2603 it} é< 

[, PTET a sccceuunespeuseeeddendenceassennstsanaenesennes 9 
2594 éé ¢é 

GC, SE, GID inc cececdeccccccecccuscecescccecescccceeses . 
2590 « ‘é 

7to22. XIII DYNASTY, DIOSPOLITAN, 16 REIGNS, 242 YEARS 242 
2348 “ “cc 

23to 33. XV DYNASTY, AT TANIS, 11 REIGNS, 251 YEARS...... 251 
2097 ‘“ éé 

XVII DYNASTY, HYKSOS, 6 REIGNS, 260 YEARS 

Pe SR, GP BD cc ccncccccnesenevecccsvevccscenesccccscoceesonene 19 
2078 “ce “é 

TD. Bem, Gebere GGG OF PWOiMs ccccccccccccccccccccsccoccoscccs 14 
2064 if} ‘ 

Same, after epoch, as “Rochles,” or “Pa-ian”...............45. 30 
2034 ‘“ éé 

BE. Ampembie FT ccccccccccccccccccccsceccccccccncccscccsccscccsecceees 61 
1973 “ é“ 

37. Sethos, or Set-nubti, before epoch of Pharmuthi............... 29 


1944 “ 66 
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Same, after epoch, as As-as, or “Assis”.......ccccccccccccccecs 20 
1924 
i aan kid eae a ete hele 50 
1874 
ee ee We i SOR ccc cnnsdcevdcesscecccencucdsecceees 37 
1837 
40. Chebros (Neb-peh-ra), before epoch of Pachons.......... —«—8 ae 
1824 
XVIII DYNASTY, DIOSPOLITAN, 14 (?) REIGNS, 263 YEARS 
41. Amosis, after epoch, as “Petichons” ..........cccccccccccccece 25 
, 1799 
ee en OUI Te ee... . ccccowenncenenséawesecneaes 14 
1785 
an i ee . .. cnnceeeenseceeséeecsceuseessse 21 
1764 
ee en I Be GE vo cn: 600sv000000460000000ekesee 22 
1742 
45. Mephra-Tuthmosis, joint-reign (12 y., 9 m.)............ceeee. 13 
1729 
46. Tuthmosis III, before epoch of Payni...............cccceeees 25 
1704 
47. Amenophis II, after epoch, as “Harmachis”.................. 4 
1700 
a, ee Ge Oe Disa ccnceseseneeceeneneneeesenseese 10 
1690 
Tae re i re Win 0 606600546 4nesncecesssconcccens 32 
1658 
ee 36 
1622 
nies: Eh th hs 4604s necdnusencewewessnnsesdevesees 2 
, 1620 
52. Sethos Menephthes I, before epoch of Epiphi, as “Sa-payni”... 36 
1584 
Ramee: SEler GRO: BE LINO oc ccccccsvcccsscccscccccccocsss 23 
(Note A) 1561 

XIX DYNASTY, DIOSPOLITAN, 7 REIGNS, 237 YEARS 

55. Ramesses Miamoun (Ramesses II) .......ccccccccccccccvccece 66 
1495 
56. Menephthes II (Pharaoh of the Exodus)..........ceececseeees 19 


1476 
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5/. 


58. 


60. 


él. 


62. 


63. 


64. 


69. 


70. 


71. 








Sethos II, Menephthes III (4 y., 2+6 m.)....... ccc cece cece 5 

1471 “ “ 
Amenmeses, before epoch of Mesori.............ccccccccccece 7 

1464 e « 
EER, GTO GOGM, OO MC AMIOIN ooo ccccccccccccccsceccceésseces 13 

| | alin 
Set-necht, including interregnum of “many years”............ 51 

1400 “eé “cc 
en: CP RN Fi. eccavndtewednbedacescecsecencesace 61 

1339 “ “ 
I te ee ei eee eee ee ee 8 

a * 
Rampsinitus, before era, as “Ta-ur-et”.........ccccccccccccecs 7 

1324 “ “ 

XX DYNASTY, DIOSPOLITAN, 7 REIGNS, 185 YEARS. 

Same, after era, as “Uaphra,” or “Men-uaphres”............. 29 

mae“ * 
DOD iccneusssendnedessnneseteesiestensenubeneethanes i5 

1280 “cc «c 
i .. csceukesb sehen shheedsbeesaesnnebenenes 31 

—- * 
I GED gseeennennendsnceesinessoneeseeuewsnnes 23 

1226 “ “ 
IE n.i.0:6:6 60606060000 06605000600606e0eneceneseeeenss 19 

1207 “c ¢é 
Ramesse-larbasse, before epoch of Paophi...............0008- 3 

1204 ‘é éé 
Same, after epoch, as “Phuoro,” “Nile,” or “Polybos”........ 36 

1168 «é « 
Ramesses (now Ramesse-uaphra) ........csccccccccccccccees 

1139 éé éc 

XXI DYNASTY, TANITE, 7 REIGNS, 130 YEARS 

Smendes (Nes-Da-MED-GOG) occcccccccccccccccccccccccccecceces 26 

1113 “cc it 3 
Psusannos I, before epoch of Athyr.......cccccccccccscccceccces 29 

1084 “ 6c 





Note (a). The author of the Old Chronicle, like Eusebius and Syncellus, 
computed 16 “generations” for this dynasty. 


Same, after epoch, as “Athoris” ......cccccccccccccccccccccces 12 


1072 “c “ 
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72. 
73. 
74. 
75. 


76. 


77. 
78. 


79. 


81. 


85. 


87. 
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ee ee 4 
1068 
ee 9 
1059 
IN cnc vebeteseutcedecakeesaddnentanenteanes 6 
7 1053 
Psinachis, i. e., Pi-anchi, or “Phi-anches”...................-. 9 
1044 
Psusannos II (Solomon’s father-in-law) ...............eceeee- 35 
1009 

XXII DYNASTY, BUBASTITE, 9 REIGNS, 220 YEARS 
ag 21 
988 
ee Te I I Se BBs is occ ce cesccncdecencecscsscces 15 
973 

I 
973 
Osarkon II, before epoch of Choiahk ....................008- 9 
964 
Bemee, SFlEr GOS, OS “PCCUPASTIS” 2... ccccccccccccccccccccete 25 
939 
DE dcceecedsentebedeekedsssedeecdoscaseonnnsceucnesdaeses 25 
914 
DG Usi cede gi eeeeaduasseeseedusseatestéuneesuseeosneaes 13 
901 
DE <Wiicietciede cede GeeedeeseNedsesseseseeenNaNeeeeNe 53 
848 
I ss cdc cnsiwdenseeeseseeeeedteenncees 4 
844 
ee OE GE OE MH nc occ vacdscocccececccesccsens 13 
831 
Ne 6g kcnh beens oe8eseedsesbetessescensseeeeeseeanese 42 
' 789 

XXIII DYNASTY, TANITE, 3 REIGNS, 59 YEARS 
DED: vccnnauncanedaetshe666660wseeeseuseussooncencaeoesse 40 
749 
CEE, 0. ccececdnnencdesenasedeeseusennnssedasaeeeqnnedetane Q 
740 
SOE MEF OTTO TOT TTT TT TTT TT TTT 10 
730 
XXIV DYNASTY, OF SAIS, 4 REIGNS, 65 YEARS 

Zet (K’sheta?), before epoch of Mechiris ............eeeeeees 6 
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724 “ “ 

Same, after epoch, as “Amiris,” or “Rocchoris” .............. 38 
; 686 ‘“ “ec 

SP CE" d.:dunnndnneeneunninenenennsaenebenseneeenneseeoenion 7 
679 “eé « 

ee 6 
673 ‘“é << 

ER ee 8 
665 “ ‘é 

XXVI DYNASTY, OF SAIS, 6 REIGNS, 140 YEARS 

|| 54 
611 4“ « 

94. Nechao II, before epoch of Phamenoth....................... 7 
604 éc ‘ 

ee, GE EE, Ge ED 60 doce scceececaccecenescscesces 9 
595 “ec ‘ 

TS. Penmemmetichos FF .cccccccccs PdUECRCEUdeRaESeNEOsORREReeneKeeees 6 
589 ‘“ «c 

Th. SEED - cnncenneenedsnnededeconenesesdecneeansseosnneseesoncnnne 19 
570 ‘“ it) 

MED ccccccusawouesednucesnceseccundaccuessenscesaenceceseees 44 
526 “cc “ 

ee es Te, © ID goo 506-060066008000seececeessse 1 
525 ‘<< “ 

XXVII DYNASTY, PERSIAN, 8 REIGNS, 122 YEARS, 4 MONTHS 

3. Kambyses, as Pharoal in Haypt ...ccccccccccccccccccccccccces 4 
521 “cc 6 

ee I TD, ooo c ccc dceccndsedeceseccencscccccoccecsseses 36 
485 “ec 6“ 

101. Xerxes, before epoch of Pharmuthi...............ccceeeccceees ] 
484 “ « 

Same, after epoch, as “Psamuthis” ...........ccecccecececsees 20 
464 « “ 

102. Artabanos, 7 months (Note b).........c ccc ce cece eeeeceeeeeeeces l 
463 “é “ 

TPP PPT TTPTTT TT TTTT TTT TTT TTT Tt cot 
422 it ‘ 

BOE, Kerwes Ul, 2 mOMths...ccccccccccccccccccsccccccccsccscsccccccce 0 
a" ™ 

105. Sogdianos, 7 Months ......ccccccccccccccccccccccccscsccccccces 1 
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106. Dareios II 


XXVIII DYNASTY, SAITE, 1 REIGN, 6 YEARS 
“Amyrtaios” (“Amen makes the Gift”), see No. 111 


XXIX DYNASTY, MENDESIAN, 3 REIGNS, 20 YEARS 
Nepherites 


390 
Achoris 13 
377 
Nepherites II, 4 months 1 


376 
XXX DYNASTY, OF SEBENNYTUS, 3 REIGNS, 38 YEARS 
Nektanebes, before epoch of Pachons 12 


364 
Same, after epoch, as “Amyrtaios” 6 


358 
l 


357 
Nektanebos 18 


End of XXX Dynasty 





Note (b). We can here see what an important role the “extra months” can 
play in a list delicately attuned to the sothiac epochs. 


In concluding this article on the “Old Chronicle,” I will 
add that the grand total of 36,525 years, although evidently 
designed to give the fabrication a genuine Egyptian appear- 
ance, lacks one very essential element of being Egyptian. 
It does not begin at a Sothiac era. 

Manetho’s total of 11,885 years goes back to the begin- 
ning of a Sothiac cycle, to-wit: 17,384 B. C., which fixes all 
of the following numbers astronomically, and leads down 
unerringly to the true date of the closing-point, 339 B. C. 
In the same way, Berosus, total of 34,180 years goes back to 
the beginning of a Sothiac cycle and ends at the well known 
Babylonian era, 747 B. C., thus fixing the beginning-points of 
all the intermediate numbers with absolute certainty. The 
patent fact that the 25 Sothiac cycles of the Old Chronicle 
fail to connect with any Sothiac period, but depend alto- 
gether on a date which is not astronomically fixed, stamps 
them as spurious. 





